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Foreword 


About the Topic: 


Dawah holds immense significance for every Muslim. It is the very purpose for 
which we were created as an Ummah. Therefore, it is crucial for us to deeply 
understand how to fulfill this responsibility effectively. 


About the Book: 

This book is a compilation of essays and articles by one of the most distinguished 
Muslim thinkers of the past century — Maulana Syed Abul Aala Maududi R.A. — 
an individual whose intellectual contributions have enriched nearly every field of 
Islamic knowledge. Whether it be Tafseer, Fiqh, Hadith, History, Law, Usool, or 
Aqeedah, his insights are profound and far-reaching. Engaging with this book 
offers readers the opportunity to connect with his thought process, as if sitting in 
his presence and listening to his discussions firsthand. 


About the Translation and Structure of the Book: 

The chapters in this book have been arranged in a carefully curated sequence to 
provide a coherent narrative, covering various dimensions of Dawah. The book is 
structured into six chapters, each addressing a different aspect of Dawah: 


- Chapter 1 explores the significance of understanding the context in which 
Dawah is being delivered. It emphasizes the need for the Da’i to consider 
the environment, societal norms, and the specific audience when engaging 
in this noble task. 

- Chapter 2 delves into the topic of Dawah to non-Muslims, highlighting that 
it is not just the responsibility of a few individuals or organizations but of 
the entire Muslim Ummah. Maulana uses examples to illustrate how the 
embodiment of Islamic teachings, alongside verbal propagation, has been 
crucial for the spread of Islam. 

- Chapter 3 shifts focus to another context, addressing Muslims who may 
have accepted Islam in theory but struggle with implementing it fully in 
practice. It calls upon them to eliminate dualities in their lives and integrate 
Islam into every aspect of their existence. This also entails striving for 


leadership that can implement Islamic principles at a state level, ensuring 
governance is in accordance with the will of the Creator. 

- Chapter 4 tackles the challenge of engaging with individuals who are not 
literate. Maulana draws parallels with the early days of the Prophethood, 
where only a few were literate. He emphasizes how the Sunnah of conveying 
the message to this audience is still relevant and necessary in today’s world. 

- Chapter 5 addresses common confusions and dilemmas faced by those 
involved in Dawah, particularly when working towards the goals outlined 
in previous chapters. It offers guidance on maintaining clarity and focus 
while operating within an organized framework. 

- Chapter 6, the concluding chapter, summarizes the efforts of the Jamaat up 
until the time of the interview documented here. The interviewer poses 
several questions to Maulana, broadening the reader’s understanding of the 


overarching mission of Dawah. 


Readers will notice that throughout the text, certain blue comment boxes are 
interspersed. These boxes contain reflections and commentary from the translator, 
offering additional insights and clarifications. 


May Allah (SWT) make this endeavor beneficial for all those involved in its 
production and for its readers. Ameen. 


Muhammad Nabeel Musharraf 
Perth, 5th October 2025 


Situational and Emotional Awareness required for the 
work of Dawah: Hikmah and Maw’izah Hasanah 


(This excerpt was re-published in Monthly Tarjuman ul Quran in Jan 1996 from a 
speech that Maulana delivered at the Ijtima of Islami Jamiat Talaba in March 1968 at 
Karachi) 


This article discusses the importance of situational awareness in dawah. 
The key points highlighted are as follows: 


- Critically analyze the situation and context in which you are 
operating to understand the unique dynamics and challenges of the 
environment. 

Identify opposing forces and examine the motivations, foundations, 
and driving factors behind their opposition. This will help anticipate 
their moves and develop strategies to effectively counter and mitigate 
their influence. 

Recognize and utilize supportive elements within society. Assess the 
existing resources and positive factors that can contribute to the 


mission and leverage them to their fullest potential. 


Safeguard beneficial elements by preventing their deterioration. 
Identify and cultivate these elements to further the cause. 

Develop a strategic plan based on a comprehensive analysis of both 
opposing and supportive factors to ensure an effective and well- 
informed approach. 


Wisdom in Dawah 

Wisdom is when, before you start working, you assess the situation from the 
perspective of your mission and Tehreek and consider the conditions in which you 
are operating. Assessing it from the perspective of the mission means the 
following: 


- Understanding which elements are supportive of your goal and which are 
hindrances in the context of the task you are undertaking. You should 
evaluate this accurately. 

- Then, review the obstacles from the perspective of their magnitude: how 
widespread they are, what forces are operating behind them, what their 
background is, where they originate from, and how they can be confronted. 


Importance of Recognizing Circumstances 


A wise person (hakeem) will first try to see in which time and circumstances they 
are working. When a person works with wisdom and prudence, and brings forth 
the call of religion, they will never overlook how much material in their 
surroundings is available that can be helpful for the cause. 


Understanding the Society’s Stance 


A Hakeem will observe whether the society in which he is working is one that 
accepts Islam or opposes it. Thus: 


- Ifa person finds himself in a society that is staunchly opposed to Islam and 
hostile towards it, he will adopt a different strategy. 

- Meanwhile, another person, in a society that denies Islam but is not actively 
hostile, will adopt a different approach. 

- Similarly, if a person is in a society where a large number of people already 
believe in Islam, he will naturally adopt a different approach for working, 
and every method will inherently have the interest and wisdom of religion 


in it. 
Avoiding a One-Size-Fits-All Approach 


A person would be extremely foolish to take a single prescription and start 
distributing it in every society. A wise person will first try to understand how 
much substance and potential already exists in the society in which they are 
working, and which of it can be used for its desired construction. His effort will be 
to ensure that whatever is present does not go to waste. Hence, his first task will 
be to safeguard this capital. 


Why Wisdom and Insight are Necessary 


It’s difficult to call a person sensible and wise if, upon witnessing the spread of 
immorality or feeling laxity among Muslims, they conclude that this society has 
deviated from Islam completely, and then, based on this perception, they begin 
working as if they were working among disbelievers. What we actually have in 
our possession and what is favorable for Islam should not be wasted. Our task is 
to prevent its loss and strive to make it more supportive. Instead of pushing it 
away, we should try to bring it closer. Resist the elements that are causing damage 
so that they don't deteriorate further. We should always keep in mind that 
whatever and however much enthusiasm exists among people should work in 
favor of Islam. From this, you can understand how a wise person starts their work 
and why wisdom and insight are needed for it. 


Assessing Opposing Forces 


Similarly, those working for the cause of religion must also see which forces are 
working against Islam in that area, what their motivations are, what the source of 
their thoughts is, what their philosophy is, and what foundations these forces are 
working upon. After evaluating all these factors, they will see how to handle these 
forces and how to confront them. 


For instance, if a person is going to wrestle a wrestler, they would first assess how 
powerful this wrestler is, what his weight is, what his known tactics are, what his 
past matches look like. In comparison, how much preparation and strength should 
I muster? Clearly, after evaluating all these aspects, one would step forward for 
the match. Entering the ring without assessing the opponent’s strength will 
naturally lead to getting knocked out. 


Choosing an Effective Line of Action 


Along with this, wisdom also dictates that such a line of action should be adopted 
in which the maximum available material can be utilized and which is most 
suitable for making the available material more supportive. It should provide 
maximum strength to counter the resisting forces and adopt a strategy that can 
break the resisting forces’ strength as much and as soon as possible. 
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In my view, this is the concise meaning of wisdom. 


Maw 'izah Hasanah and Establishing the Deen 

Another important aspect is Maw'izah Hasanah (good counsel or advice). 
Although it has several dimensions, two points are particularly significant 
regarding this. 


Adopt a Method That Does Not Provoke Undue Resistance 


First, when offering advice or engaging in dawah, invitation and preaching, adopt 
a method that does not provoke undue resistance or hostility in the other person. 
Your approach should be such that it does not instigate stubbornness or anger in 
them. Always make your appeal in a way that, if there is even the slightest 
inclination towards goodness in their nature, it is influenced positively. Moreover, 
if there is any existing ill-will or crookedness within them, it should not be given 
an opportunity to worsen. 


In this context, Imam Abu Hanifa once presented an interesting example. He said 
that when we used to engage in debates, we would do so with the mindset that it 
was like having a bird perched on someone’s shoulder. We would exercise such a 
high degree of caution to ensure that no action was taken that might scare the bird 
away. Our goal was to capture that bird, so we conducted our debates with utmost 
care. His intention behind this analogy was to illustrate that whatever level of faith 
exists within a person, the objective of the debate should be to increase it, rather 
than causing the little faith present to diminish. He pointed out that people 
nowadays engage in debates so ruthlessly that, instead of drawing a person closer 
to the religion, they end up pushing them even further away. 


In short, Maw'izah Hasanah is to choose a manner of dawah and preaching that 
appeals to people as much as possible. Do not provoke stubbornness within them, 
and do not push them further away from the truth. Your language and tone should 
be such that it brings you closer to people and makes them feel comfortable with 
you, instead of creating feelings of hatred and anger against you in their hearts. 
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Understanding the Root Causes of Deviation 


Another important aspect of Maw'izah Hasanah is that, before advising or 
attempting to guide someone, you should first understand the root cause of their 
deviation and the factors contributing to their misguidance. Then, counsel them 
according to those underlying reasons. If they are struggling with intellectual 
confusions, try to clear up those confusions and satisfy them with logical 
arguments. If someone is entangled in emotional turmoil, adopt a method of 
explanation that turns any feelings of aversion towards religion into an inclination 


to embrace it. 


Dealing with Various Types of People in Dawah 


A person who takes up the task of dawah and preaching encounters various types 
of people in the world. They do not only come across supporters, but also face 
opponents. Among these opponents, some can be extremely rude and ill- 
tempered. Some may use tactics to defeat you in such a way that, if you respond 
in kind, you will end up straying further from your goal and purpose. 


People engaged in dawah and preaching should, therefore, must possess an 
immense amount of patience and tolerance. This quality should never be lost, no 
matter the circumstances. Even in the harshest of situations, you must bear it and 
let it go. If someone tries to entangle you, explain to them in a reasonable manner 
once. But if you realize that this person only wishes to provoke you, then greet 
them with peace and distance yourself. Do not waste your time on such 
individuals. 


This is similar to walking along a path with thorny bushes on both sides, where 
each bush tries to entangle your clothing. If you begin to wrestle with each bush, 
you will never be able to traverse the path. For a moment, try to avoid getting your 
garment caught on a thorn, but if you see that it does not let go, then leave it behind 
and move forward, saying to yourself, “Ill move on regardless.” 


If you want to work, you will have to adopt this approach. 
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The Role of Individuals in the Spread of Islam 


(This is a writing by Maulana, composed in 1925 for "Al-Jamiya," which was republished 
in the monthly magazine "Tarjuman al-Quran" in January 1997. At that time, Maulana 
was 22 years old. Even at this young age, the level of knowledge he had attained and his 
extensive reading can be easily seen in this writing. While reading the article below, keep 
in mind that it was written during the early phases of Maulana intellectual journey. It was 
written at a time when India was ruled by the British, the outsiders, who were waging on 
Islam and its fundamentals.) 


When the plague of apostasy spreads due to the propaganda of outsiders, a 
general commotion ensues among Muslims. The call for the promotion and 
dissemination of Islam rises from all corners. However, we feel that today's 
Muslims are completely unfamiliar with the spirit of propagation that was once 
the guarantor of Islam's victorious forces and the most effective weapon for its 
universality and global outreach. If we possessed that same enthusiasm today, 
perhaps there would be no need for reactionary conferences and assemblies, and 
instead of mourning in our homes due to the oppression of outsiders, there would 
be acommotion among the gatherings of outsiders due to the growing strength of 


our religion. | 


Sometimes, when we reflect that this is the very religion whose foundational 
elements include the duty of calling to goodness and propagating the divine 
message — which its messenger devoted his entire life to delivering, and whose 
sacred followers spread the word of truth from the shores of the Pacific to the 
coasts of the Atlantic within a century —we are left wondering whether we are 
following the same Deen that our Prophet * brought, or if we Muslims, like the 
Children of Israel, have created a new religion after him *. 


Our tongues continuously chant the mantra of propagation, and we want to 
establish associations for the spread of Islam. Yet, perhaps for the first time in 
Islamic history, its followers have attempted to create missionary societies like the 
Christians or have made such a fervent noise about propagation. If the true secret 
of success lay solely in forming organizations and making a ruckus, then surely 
our pace of progress should have been faster than that of our predecessors. 
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However, in contrast, we see that with all this organization, each step we take 
seems to lead us backward. In similar or even worse situations in the past, our 
ancestors achieved such success that produced in the generations after them 
millions and millions of followers of Islam in every corner of the world. Therefore, 
we must ponder what we are lacking and what the true secret of propagating Islam 


1S. 


There are two important points to ponder here. 


a) When Maulana expresses his concern about the formation of dawah 

organizations and societies, he is addressing a mindset where the 
responsibility of dawah is relegated solely to a few groups, similar to 
how Christians entrust this duty to their missionary societies. In 
contrast, Islam calls upon every Muslim to be a Dai and a 
representative of the faith, emphasizing that the responsibility of 
conveying the message is collective, not limited to a select few. 
This discussion underscores the need to consider dawah within a 
broader framework. The true success of dawah is achieved when it is 
integrated seamlessly with other aspects of Deen, rather than being 
treated as an isolated activity. Establishing societies that focus 
exclusively on dawah while ignoring other opposing forces leaves 
these forces unchallenged, resulting in ineffective efforts. Such a 
disjointed approach inevitably leads to shortcomings and suboptimal 
outcomes. Therefore, it is essential to implement Islam as a 
comprehensive system so that a holistic model can be presented to the 
world. The next chapter elaborates on how dawah should be aligned 
with this mission. 


The reason of existence of Muslims: 


According to Professor Max Muller, Islam is fundamentally a missionary religion 
that has established itself on the foundations of Dawah. It is through this very 
strength that it has developed, and its existence relies on it. When we reflect on 
Islamic teachings, it becomes clear that if Islam is the name of anything, it is solely 
the call to truth, and the purpose of a Muslim's life is to enjoin what is right and 
forbid what is wrong. In the Quran, the purpose of life for Muslims is articulated 
as: "You are the best nation raised for mankind" (Surah Al-Imran, 3:104). The necessity 


14 


of this Ummah’s existence for the world is highlighted, and this command to 
enjoin the truth and forbid evil is given repeatedly. 


This very teaching was most profoundly reflected in the life of the Messenger of 
Allah ®. It was this teaching which completely transformed the lives of the noble 
Companions. Their sacred lives were solely dedicated to Dawah, invitation to 
Islam, and propagation of its message. Every aspect of their lives — how they rose, 
sat, walked, and in every endeavor—held the underlying spiritual purpose of 
calling people towards God and guiding them along the straight path. 


This is the crux of this article. Dawah should become our purpose of life. 


As long as the impact of these teachings from the Quran and the example of the 
Messenger remained in Muslims, each Muslim lived a life akin to that of a preacher 
and a caller. Even when they engaged in industry, trade, agriculture, governance, 
and all worldly affairs, their hearts remained devoted to the idea of sharing the 
blessing of Islam with all of humanity. They truly regarded Islam as the greatest 
gift for the world and believed that it was their duty to convey this blessing to 
every individual. No matter their situation, they fulfilled this obligation. 
Merchants in their trade, travelers during their journeys, prisoners within their 
cells, employees in their offices, and farmers in their fields all engaged in this 
sacred service. This zeal reached such an extent that even women did not stay 
behind when it came to actively and diligently propagating Islam. 


The True Source of Islam's Strength is Dawah, Not the Sword 


This spirit of dawah is truly the main source of Islam's strength. Today, the 
presence of millions of Muslims around the globe, and the rule of Islam across 
various races, nations, and countries, is solely the result of this spirit of 
propagation. 


The enemies of Islam claim that its spread is solely due to the sword. However, 
history bears witness that it is fundamentally reliant on propagation. If its 
existence depended merely on the sword, it would have perished by it too, and 
given the numerous assaults it has faced from swords throughout history, it would 
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have undoubtedly been annihilated by now. Yet, we observe that time and again, 
it has triumphed through propagation, even when overwhelmed by the sword. 


On one hand, while massacres were occurring in Baghdad, Islamic governance 
was being established in Sumatra. On one side, efforts were made to eradicate 
Islam from Cordoba in Andalusia, while on the other, its banner was being raised 
in Java. On one front, it was being eliminated from Sicily, and on another, it was 
gaining new life in Java. While the Mongols were slashing at its throat, Islam was 
simultaneously conquering their hearts. While the Turks were placing the yoke of 
slavery upon it, their hearts were willingly submitting to its servitude. If this 
wasn't a victory of propagation, then what was it? 


Today, many of those Islamic conquests that can be termed as victories by the 
sword have vanished from the earth. Spain has disappeared, Sicily has been 
erased, and Greece has been devastated; yet, Central Africa, Java, Sumatra, Spain, 
and the Malay Islands, which Islam has conquered through the weapon of 
propagation, continue to exist as living testimonies that Islam's essence is 


dependent on propagation and solely on propagation. 


The question now is this: Was this propagation carried out through missionary 
style societies? Were these grand conquests achieved through the hollow 
clamoring that we are engaged in today? Are these universalisms the result of 
pamphleteering, paper battles, and literary skirmishes that we have adopted in 


imitation of Christian missionaries? History answers this question in the negative. 


The Reasons of the Propagation of Islam 


Upon analyzing the events of history and facts, it becomes clear that three essential 
elements play a crucial role in the propagation of Islam: 


e Its simple beliefs and attractive worship 
e The remarkable results of its teachings in the lives of Muslims 
e The enthusiasm for Dawah among Muslims 


The first element appeals to reason, the second stirs emotions, and the third acts 
as a compassionate guide, steering the lost towards the right path. Just as the 
popularity of a product in a market does not solely rely on its intrinsic qualities, 
but also requires dedicated individuals to instill its benefits and characteristics in 
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the minds of people, as well as witnesses who can provide tangible evidence of its 
advantages, similarly, the propagation of Islam in the world necessitates an 
equitable collaboration of these three aspects. Whenever there has been a 
deficiency in any one of these elements, it has inevitably affected the speed of 
Islam’s propagation. 


There is no doubt that the intrinsic qualities and practical merits of Islam are the 
primary factors that compel every sound heart to accept it as the true religion. 
However, no matter how truthful and superior Islam may be, its propagation 
cannot rely solely on its inherent qualities; the enthusiasm for propagation among 
its followers is equally essential. In fact, it would be more accurate to say that this 
enthusiasm for propagation serves as the practical component among the three 
pillars of Islam’s propagation. 


The Global Reach of Muslims' Enthusiasm for Propagation 


Today, we, as negligent Muslims, cannot even fully grasp the astonishing 
enthusiasm for propagation that once thrived among the devout Muslims of the 
past. Among their many life duties, the most significant one was undoubtedly to 
convey the truth of their faith to as many members of humanity as possible — this 
was the light that filled their hearts. They held a firm belief, etched in stone, that 
their purpose as Muslims was solely to call to goodness, promote virtue, and 
prevent wrongdoing. Wherever they went, this objective accompanied them, and 


it was an integral part of every action in their lives. 


When they fled the oppression of the Quraysh and sought refuge in Abyssinia, 
they continued this work there. After escaping Makkah and finding peace in 
Medina, they dedicated all their strength to the propagation of the divine message. 
When they were tasked with toppling the decayed empires of Persia and Rome, 
they engaged in the same sacred duty across the lands of Syria, Iraq, Iran, and 
Rome. Even when God granted them stewardship of the earth, they did not 
indulge in hedonism or pleasure-seeking but rather continued to spread Allah’s 
religion until they were halted by the stormy waves of the Atlantic on one side and 
the Great Wall of China on the other. 


As they ventured forth with their trade goods, the desire to spread the message 
remained predominant in their hearts. They illuminated the scorching deserts of 
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Africa, the lush valleys of India, the distant islands of the Pacific, and the pale 
lands of Europe with the light of the guidance. This enthusiasm for propagation 
was so profound that even as they endured severe hardships in the dungeons, its 
sweetness never faded. In the dark confines of their prisons, they preached Islam 
to their fellow inmates. Remarkably, even as they faced execution, their only wish 
was to spend their final moments conveying Allah’s message to His servants. 


One famous incident from Belgian Congo recounts how, when the government 
arrested a Muslim prince and sentenced him to death, he managed to convert the 
priest sent to deliver the message of salvation through Christianity just before 
departing this world. In Eastern Europe, the spread of Islam was the result of the 
efforts of a solitary Muslim scholar who engaged in jihad against the Christians 
and was subsequently captured. While imprisoned, he was sent to the area 
between the Danube and the Don Rivers, where the light of his sincere heart 
spread so widely that, within a short time, twelve thousand people embraced 
Islam. By the mid-sixth century of the Hijra, the entire area had become infused 
with the blessings of Islam. 


The Enthusiasm for Propagation Among Muslim Women 


Muslim women were not exempt from this global enthusiasm for propagation. It 
was these frail and delicate women who, during the onslaught of the Mongol 
Tatars, managed to snatch away the sword of mass murder and instead adorn their 
oppressors with the yoke of submission to Islam. It was the wife of Uljeitu Khan, 
brother of Ghazan Shah, who converted him to Islam, ultimately transforming the 
Ilkhanate into an Islamic state. 


The Chagatai dynasty was the greatest enemy of the Muslims, yet it was Qara, the 
Muslim wife of Hulagu Khan, who first introduced him to Islam. Through her 
influence, Mubarak Shah and Burak Khan also embraced the faith. Thousands of 
soldiers from the Tatar armies took Muslim women with them, and rather than 
abandoning their religion to adopt that of their pagan husbands, these women 
succeeded in converting their husbands and, in many cases, their children to Islam. 
Consequently, Islam spread throughout the lands of the Tatars. 


Similarly, in the land of Abyssinia, it was women who played a pivotal role in the 
propagation of Islam. Historical records mention several Abyssinian chieftains 
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who accepted Islam thanks to the influence of their Muslim wives. The Sanusi 
missionaries have also engaged women’s organizations in Central Africa for the 
consistent propagation of Islam. As a result, hundreds of women's schools have 
been established there to provide Islamic education to girls. 


The Services of Sufi Saints 


In India, the group of Muslims that has tirelessly endeavored to propagate the 
divine message with zeal and enthusiasm is none other than the Sufi saints. 
Regrettably, this community is now almost entirely oblivious to the importance of 
this task. The unparalleled dedication and spiritual fervor with which the saints of 
this region spread the light of Islam serve as a profound lesson for today’s Sufis. 


Among these, the foremost Da'i was Hazrat Khawaja Moinuddin Ajmeri, whose 
blessings led to the spread of Islam in Rajputana. His direct and indirect disciples 
became torchbearers of Islam across the entire subcontinent. Hazrat Khawaja 
Qutbuddin Bakhtiyar Kaki worked around Delhi, while Hazrat Fariduddin Ganj 
Shakar focused on Punjab. Hazrat Nizamuddin Auliya was instrumental in Delhi 
and its surroundings, while Hazrat Syed Muhammad Gaisu Draz, Hazrat Sheikh 
Burhanuddin, and Hazrat Sheikh Zainuddin continued the propagation efforts in 
the Deccan region. In the later times, Hazrat Shah Kaleemullah Jahanabadi 
undertook similar efforts in Delhi. 


Additionally, the saints from other orders diligently engaged in this sacred work. 
The first major Sufi Da’i in the Punjab was Hazrat Syed Ismail Bukhari, who 
arrived in Lahore in the fifth century of Hijra. It is said that people flocked to hear 
his teachings in thousands, and anyone who listened to him could not resist 
converting to Islam. In Western Punjab, the honor of spreading Islam belongs 
primarily to Hazrat Baha-ul-Haq Zakariya Multani. In the regions of Bahawalpur 
and Eastern Sindh, the teachings of Hazrat Syed Jalal Bukhari illuminated the path 
to truth. Among his descendants, Hazrat Makhdum Jahaniyan converted many 
tribes in Punjab to Islam. 


Another notable figure was Hazrat Syed Sadruddin, along with his son Hazrat 
Hasan Kabiruddin, who were significant Islamic callers in Punjab. Historical 
records suggest that Hazrat Hasan Kabiruddin possessed a captivating 
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personality; merely seeing him left an indelible impression of Islam's grandeur 
and truth on the hearts of onlookers, compelling them to gather around him. 


The primary phase of Islam’s spread in Sindh occurred after the decline of the 
ruling powers. Approximately six hundred years ago, Hazrat Syed Yusufuddin 
arrived in the region, and through his influence, seven hundred families of the 
Lohana caste accepted Islam. In Gujarat, the efforts of Hazrat Imam Shah Pirani 
and Malik Abdul Latif contributed to the propagation of Islam. In Bengal, the first 
to undertake this sacred duty was Sheikh Jalaluddin Tabreezi, one of the 
prominent disciples of Hazrat Sheikh Shihabuddin Suhrawardi. In Assam, the 
blessings of Hazrat Sheikh Jalaluddin Farsi facilitated the arrival of this divine 
bounty, and he is buried in Sylhet. 


In Kashmir, the first proponent of Islam was Bulbul Shah, whose teachings led 
even the local king, known in historical texts as Sadruddin, to embrace Islam. 
Later, in the seventh century of Hijra, Syed Ali Hamadani arrived with seven 
hundred Syeds, spreading the light of knowledge throughout the region of 
Kashmir. During the reign of Emperor Alamgir, Syed Shah Fariduddin converted 
the Raja of Kishtwar to Islam, thereby aiding the propagation of Islam in that area. 


In the Deccan, Islam’s inception was through Peer Mahabir Kamdani, who came 
to Bijapur about seven hundred years ago. Another notable figure, a descendant 
of Hazrat Sheikh Abdul Qadir Jilani, was a guide in the Konkan region. The people 
of Dharwad attribute their conversion to Islam to Hazrat Sheikh Hashim Gujarati, 
who was the spiritual guide of Ibrahim Adil Shah. The spiritual influence of 
Hazrat Muhammad Sadiq Sarvast and Khawaja Akhund Mir Hasni is still 
acknowledged in Nashik. Madras also owes its guidance to several eminent saints, 
among whom Syed Nisar Shah, buried in Tiruchirappalli, is the most renowned. 
Other notable figures include Syed Ibrahim Shahid, whose shrine is located in 
Urdari, and Shah al-Hamid, whose tomb is in Nagore. The Muslim population in 
the vicinity of New Gonda generally attributes their conversion to Hazrat Baba 
Fariduddin, who converted the local Raja to Islam. 


The impact of the tireless propagation efforts of the Sufi saints is still evident 
today. A significant segment of the Hindu population, although not having 
converted to Islam, remains enchanted by Islamic Callers and Sufi Masters. For 
instance, according to the 1891 census, in the North-Western provinces of what is 
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now the United Provinces, 2,323,643 Hindus identified themselves as followers of 
various Muslim saints instead of as devotees of specific deities. It is unfortunate 
that while these individuals left an extraordinary impact on a large Hindu 
populace, we are now unable to benefit from that legacy. 


Outside of India 


The preaching activities of this sacred group have produced astonishing results in 
various countries outside of India. Particularly during the medieval period, it is an 
undeniable reality that when the Tatar uprising destroyed the towering palaces of 
Islamic governance, it was primarily the spiritual strength of the Sufi saints that 
remained to counter this upheaval, ultimately achieving victory over the greatest 
enemy of Islam. However, the greatest misfortune for Muslims today is that this 
formidable force, which spread the light of Islam across the globe and even 
subdued the fierce Tatar rebellion that nearly annihilated Islam in Central Asia, 
has now become significantly weakened. If our respected Sufis may pardon us, we 
have no hesitation in expressing that instead of spreading the blessings and 
benefits of Islam to the world, they have largely succumbed to un-Islamic 


corruptions. 


In Africa 


As of 1935, this force is still alive in Africa, and its remarkable successes in 
propagating the divine message serve as lessons for our early Sufi saints. One such 
group is the Amir Ghaniyyah, founded by Muhammad Uthman al-Amir Ghani, 
who reformed the religious practices of Muslims in Eastern Sudan from 1835 to 
1853, converting many idol-worshipping tribes in the surrounding areas to Islam. 
Another group is the Qadiriyyah, which has been present in West Africa since the 
9th century Hijra. At the beginning of the 19th century, they experienced a revival 
and established circles of influence from Western Sudan to Timbuktu and Senegal. 
Notably, in Nanga Tambo and Massardu, they set up large circles and began 
spreading Islam among idol-worshipping tribes extensively. Their principle is that 
once they have established Islam in a community, they send the intelligent and 
capable boys to their central circles for education. If they observe greater potential, 
they send them to study religious sciences in Qayrawan, Fes, Tripoli, or Al-Azhar, 
and upon their return, they appoint them for teaching and preaching in their 
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villages. Furthermore, they have established numerous schools within Africa to 
educate the youth of the indigenous tribes on sound principles. 


Another group, known as Tijaniyyah, was first established in Algeria. Their 
principles of propagation are almost identical to those of the Qadiriyyah; however, 
the distinction lies in their combination of preaching with jihad, providing a 
substantial justification for Christian missionaries to seek assistance from 
European colonizers against them. Their area of influence is primarily in the 
western part of North Africa, with the most prominent advocate being al-Hajj 
Umar, renowned for his piety and righteousness from Africa to Hijaz. He began 
his Dawah efforts in 1833 and converted idol-worshipping tribes from Upper 
Niberia to Senegal, establishing a powerful empire that was ultimately destroyed 
by French colonialism. 


Among all these groups, the Sanusi community stands out as the most formidable. 
In 1833, a renowned scholar from Algeria, Sidi Muhammad bin Ali al-Sanusi, 
initiated the Sanusi way, aimed at the reform of Muslims, resisting Western 
colonialism, and spreading Islam. Within twenty-two years, he developed a 
powerful organization whose structure was more comprehensive than those of 
existing states. Each member was deeply committed to the communal goal, 
receiving pure Islamic training to become true Muslims. Adhering to the Quran’s 
teachings was the primary condition, while the veneration of saints, visiting 
shrines, and the use of coffee and tobacco, as well as relationships with Jews and 
Christians, were all prohibited. Every individual lived the life of a committed 
warrior. From Egypt to Morocco and from the coast of Tripoli to the farthest 
corners of the African desert, their khanqahs (spiritual lodges) were established, 
and their influence spread beyond Africa to the Arab world, Iraq, and the Malay 
Islands. Their preaching efforts have genuinely converted many tribes in Africa 
that were merely nominal Muslims, injecting a new spirit of Islam into the regions 
of Gala, Tehasti, and Boru. 


Like the Qadiriyyah, their approach is not limited to preaching; they also provide 
practical training to newly converted Muslims so they can actively invite others to 
Islam and fulfill the task of promoting good effectively. 
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Call to Action 


This long narrative that has been presented above is not merely intended to stir 
some old tales, but rather to convey that the true source of Islamic spiritual and 
worldly strength lies in the principles of inviting to good, enjoining what is right, 
and forbidding what is wrong, which form the foundation of its entire existence. 
It is for this purpose that a nation called Muslims was created by the Almighty. 
Given that the nature of the message demands that it be delivered to those it is 
meant for, preaching is inherently a part of Islam’s essence. The awareness of this 
mission has produced remarkable outcomes throughout Islam’s 1,300-year 
history, a brief outline of which has been presented here. In the vast continent of 
Africa, millions embraced Islam without coercion, greed, or deceit. In various 
regions of China, entire populations became submissive to Islam without any 
material or coercive force. In the Malay Archipelago, the influence of helpless and 
powerless traders led to 80% of the population worshiping the One God. In 
Tatarstan, the fierce and bloodthirsty foes of Muslims were subdued by the weak 
and delicate women and helpless dervishes who brought them to the threshold of 
Islam’s mercy. We present this enlightening narrative to demonstrate the 
miraculous effects of this awareness, with the hope that it will awaken similar 
feelings among our brethren in faith. 


Merely Preaching Groups or a Universal Desire for Preaching? 


We have emphasized at various points that Muslims have not formed missionary 
societies like Christians. 


This does not imply that we are against organized efforts; rather, it 
means that this task is not the responsibility of just one group or a few 
organizations. Instead, there is a need for a general inclination among 
Muslims towards preaching the faith, so that every Muslim considers 

himself assigned to this sacred task. 


If ordinary Muslims remain indifferent to this inclination and leave the work 
solely to one or a few organizations, we will never succeed against non-Muslims, 


because the general inclination for preaching has always been the source of victory 
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and success for Muslims. If this general enthusiasm had not existed among 
Muslims in Africa, and the task of preaching had been left to only a few 
organizations, they could never have achieved the success that the much stronger 
and wealthier Christian societies have achieved, which now astonishes the entire 
Christian world. Similarly, if the spirit of religious service among the common 
merchants and travelers in Algeria and the Malay Archipelago had not been 
active, and if only a few Arabic and Hindi preachers and scholars had been 
responsible for spreading Islam, we might not be hearing the call to prayer from 
the shores of the Pacific in such abundance today, despite the united resistance of 
idolatry and Christian colonialism. We duly acknowledge that preaching Islam is 
a communal obligation, for which the presence of a single group suffices for the 
entire community. However, this concession in religious law is merely for the 
convenience of Muslims. If this concession means anything, it signifies that this 
obligation falls upon all Muslims, which should be fulfilled by everyone. At the 
very least, there should be a group that consistently fulfills it, and that group is 
undoubtedly composed of the scholars and the righteous among the community. 


Final Remarks: 


It is essential for our scholars and spiritual leaders to step out of their chambers! 
The duty of scholars is clear; they have not received virtues like ‘those having the 
fear of God’ and “resemblance to the prophets of Israel’ without any responsibility, 
but rather, a significant burden of guiding and reforming the community has been 
placed upon them. They cannot escape severe accountability from God if they fail 
to uphold this duty even slightly. We also wish to remind our esteemed Sufis of 
their responsibilities. The spiritual leaders they represent hold positions of 
guidance and instruction. Their inheritance does not merely carry a few virtues 
and worldly benefits; it also entails numerous responsibilities and obligations, the 
awareness of which has historically driven Sufi scholars to dedicate themselves 
solely to the service of Islam. If these leaders today recognize the responsibilities 
that come with accepting the allegiance of a Muslim and the necessity for their 
spiritual reform, they could remedy hundreds of issues facing Muslims. The circle 
of influential spiritual leaders contains at least ten to fifteen million Muslims, and 
they wield such immense influence that with just a gesture, they can change the 
course of their lives. Inspiring a desire for Islamic service among such a large 
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group implies that the landscape of this land could be transformed in just a few 
years. So can we hope that these individuals will emerge from their homes of peace 
and security to strive for God and His true religion in these critical times? 
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Dawah to Muslims Towards Complete Islam and Its 
Methodology 


(A speech delivered by Maulana Syed Abul Aala Maududi on April 19, 1945, at the 
annual gathering at Darul Islam, Pathankot) 


Context: 


While reading this book, it is crucial to grasp the following context: 


- Historical Background: 
This speech was delivered during the British occupation of India. As the 
Muslims were making an effort to uproot the occupation and change 
the system of governance, Maulana emphasized to his companions that 
anyone who associates himself with the Jamaat should not become a 
beneficiary of the evil system. 


Formative Period: 

This speech was delivered only four years after the formation of Jamaat- 
e-Islami. It was still the formative period for the Jamaat and this speech 
marked a key moment in the practical struggle of Maulana Maududi. It 


was essential to clarify the objectives and approach of the Islamic 


movement to the workers and members of the newly formed 
organization as well as those who were still indecisive whether to join 
this effort or not. 


Timeless Principles: 

Though this speech was delivered almost 80 years ago, the principles 
outlined in this book still remain highly relevant today. Islamic 
movements worldwide can benefit from these insights, which 
encompass vital topics such as our broader objectives, the concept of 
Deen, the attributes of callers, the methodology of dawah, and many 
other critical aspects. 
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Barakah in the Dawah: 
After offering praise and thanks to Allah, Maulana Maududi said: 


First and foremost, I express my gratitude to Allah for blessing us with unexpected 
success in transforming what was once perceived as a dry commodity in the realm 
of ideologies. When we first embarked on this mission, our call to dawah was, in 
the eyes of the world, the least appealing among the many ideologies and 
movements competing for attention. Our methodology lacked the typical means 
used today to garner public interest and enthusiasm: there were no public 
processions or large assemblies, no slogans, no flags, no demonstrations, no 


displays, no fiery speeches, and no charismatic preachers. 


Yet, despite these elements being absent, what we witness today fills our hearts 
with profound thankfulness. Day by day, more and more individuals are drawn 
to this dawah. They travel great distances to attend our gatherings, which may 
seem ‘tasteless’ and ‘colorless’ to others. These attendees come without any 
personal agendas. 


This point is of utmost importance. Those who associate themselves with 
the Tahreek should be selfless, and their objective for joining should not 
involve personal gains in any capacity. They should contribute to the 


Tahreek rather than seek any benefits from their association. 


For this particular gathering, the only announcement made was a single mention 
in the Kausar newspaper. Beyond that, no further publicity or promotion was 
employed to "ensure the success of the event," as is common in such gatherings. 
Nevertheless, here we are, with a thousand people from different parts of India 
gathered together. This undeniable pull is the attraction of the truth itself. We 
possess nothing else that could bring people to us, except for the truth. 


Purpose of our gatherings 


Our gatherings are not intended to stage demonstrations or create a commotion to 
attract attention to any superficial matters. 


[The objectives of these gatherings are the following:] 
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- Our sole purpose is for our members to become acquainted and connected 
with one another, so that no sense of unfamiliarity or estrangement remains 
between them. 

- We want them to grow closer, devise ways to cooperate through mutual 
consultation, think of strategies to advance our work, and find solutions to 
the difficulties and challenges that arise. 

- Additionally, these gatherings provide us with the opportunity to review 
our work, recognize its shortcomings, and correct them from time to time. 

- Moreover, some people have doubts and suspicions about our work, and 
these gatherings allow them to come face-to-face with our invitation and 
understand what we are doing. If their hearts testify that we are truly on the 
right path, they may join us. 


Islamic movements worldwide can adopt these objectives for their 


meetings to maximize their effectiveness. 


Building close 
association 
between team 
members 


Clarification of 
any doubts 
through healthy 
criticism and 
Q&A 


Shura and 
division of 
strategies 


Objectives of 
meetings 


Review of work 
and progress 
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They should strive to work on each of these points, such as strengthening 
bonds among team members — even outside of meetings. While meetings 


provide a valuable opportunity to focus on these key areas, they should 
not be the only context in which these efforts are prioritized. 


Many misunderstandings arise simply due to distance and continue to 
grow. Mere proximity, observation, and personal interaction are often 
enough to resolve such misunderstandings. 


We are thankful to God, and we are also grateful to those individuals who, 
sacrificing their time and wealth, attend these gatherings solely to understand 
what we have to say. We greatly appreciate their search for truth, as they come to 
a place where there is no entertainment or attraction for them, solely to investigate 
whether the work being done by some of God's servants, in His name, is genuinely 
for His sake. If this sincere quest for truth is accompanied by an open mind and 
heart, Allah will not let their efforts go in vain and will surely guide them to the 
signs of the truth. 


Since there are many people who wish to know what our invitation is and what 
our objective is, and how we seek to achieve it, I will first address these two 
matters. 


What is our invitation? 


A misconception: 


What is commonly said about our invitation is that we call for the establishment 
of "God's government" (Hakoomat-e-Ilahiyyah). The term "God's government" 
creates some misunderstanding on its own, and in some cases, it is used 
deliberately to create confusion. 


People think—and are made to believe—that by "God's government," we mean 
nothing more than a political system. It is assumed that our only aim is to replace 
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the current system with a political one. Since the leaders of this political system 
would inevitably be the Muslims participating in this movement, this concept 
leads to the assumption, or is cleverly interpreted, that we seek power for 
ourselves. Consequently, a pious sermon begins, and we are told that we are only 
focused on worldly matters, while a Muslim should be concerned with religion 
and the afterlife. We are also told that seeking government is not the right 
approach, as it is a reward granted by Allah in return for a righteous life. 


Such statements are sometimes made out of misunderstanding and, at other times, 
with deliberate intent to cast suspicion and confusion in the minds of the public. 
However, if someone reads our literature with an open heart, it becomes clear that 
our goal is not merely the establishment of a political system. 


Our real objective: 


Rather, we seek a comprehensive revolution in the entirety of human life — both 
individual and collective—the kind of transformation that Islam aims to bring 
about. For this purpose, Allah has raised a group called the "Ummah" under the 
leadership and guidance of His prophets (peace be upon them). 


Three aspects of our dawah: 


If we were to summarize our invitation in clear and straightforward terms, it 


would consist of three points: 


1. We invite all servants of God, and particularly those who are already 
Muslims, to worship Allah. 

2. We invite anyone who claims to accept or believe in Islam to rid their lives 
of hypocrisy and contradiction. If they are Muslims, they should become 
sincere Muslims and immerse themselves in the essence of Islam. 

3. We call for a change in the current system of governance, which is under the 
leadership and authority of the disbelievers and immoral individuals. We 
seek to transfer the management of worldly affairs into the hands of 
righteous believers, both in terms of guidance and leadership. 


Although these three points are clear in themselves, for a long time they have been 
shrouded in negligence and misunderstandings. Unfortunately, today, there is a 
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need to explain them not only to non-Muslims but also to Muslims. 


The 15 point - The True Meaning of Servitude to the Rabb: 
This point entails the following: 


- Inviting others to worship (i.e. Uboodiyyah of) Allah does not simply mean 
acknowledging God as God and oneself as His servant. 

- It cannot be the case that one's moral, practical, and social life remains 
unchanged, as it would be without recognizing God's authority. 

- Similarly, accepting God as the Creator and Sustainer in a supernatural 
sense while excluding Him from the governance of practical life is also not 
true servitude. 

- Furthermore, it is incorrect to divide life into religious and worldly aspects, 
only dedicating worship and beliefs to the religious side while treating 
worldly matters — such as civilization, society, politics, economy, and arts — 
as areas where one is free from God's servitude, able to create or follow any 
system they choose. 


We reject all these misconceptions of servitude to the Lord and seek to eradicate 
them. 


Our struggle against the system of disbelief is as intense as, if not more 
intense than, our fight against these flawed notions of servitude, as they 
distort the very concept of religion. 


According to us, the Quran, along with all prior heavenly scriptures, and the 
teachings of Prophet Muhammad (peace be upon him) and all previous prophets 
who came to various parts of the world, universally call for a form of servitude 
that recognizes God fully as the Deity, Lord, Master, Ruler, Owner, Guide, 
Legislator, and Judge, and commits one’s entire life—whether personal, social, 
ethical, religious, civil, political, economic, or intellectual — to the worship of this 
one God. 


This demand is made clear in the Quran when it states: 
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“Enter into Islam wholeheartedly.” 


This means that no aspect of your life should be kept outside the servitude of the 
Lord. You should submit your entire existence to God’s obedience and authority. 
In every matter of life, do not act as though you are free from God's servitude or 
as if you can do without His guidance. Do not walk a path that God has not 
ordained, whether by becoming independent or by following someone who is 
independent of Him. 


This is the meaning of servitude that we promote, and we invite everyone — both 
Muslims and non-Muslims — to accept it. 


The 24 point - recognize hypocrisy and contradiction 


The reality of Nifaq (Hypocrisy): 


The second thing we invite people to embrace is that all those who claim to follow 
Islam or who have accepted Islam should abandon hypocritical behavior and rid 
their lives of contradictions. 


By hypocritical behavior, we mean that a person who claims to follow a 

particular religion remains satisfied and content under a system of life 
that is entirely contrary to that religion, without making any effort to 

replace that system with their faith. Instead, they focus on making that 

corrupt and rebellious way of life comfortable for themselves or, if they 
attempt to change it, their aim is not to establish the true religion in 
place of the corrupt system, but merely to replace one corrupt system 

with another. 


In our view, this attitude is entirely hypocritical, because believing in one system 
of life while being content with another is fundamentally contradictory. The 
primary demand of sincere faith is that the way of life one believes in should be 
viewed as their law of life, and our spirit should become restless and anxious at 
any obstacle that hinders living according to that way. True faith cannot tolerate 
even a small obstacle, let alone allow an entire faith to become subordinate to 
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another system of life. 


In the hypocritical way of live, if some aspects of the faith are seen to be practiced, 
it is only because the dominant system of life considers them harmless and has 
allowed them to remain. Meanwhile, the rest of life’s affairs continue to operate 
outside the foundations of that faith, based on the principles of the dominant 
system. 


Yet, despite this, they not only remain content about the strength of their faith but 
also happily accept the dominance of disbelief as a normative principle. This type 
of Iman may be viewed as valid from a juristic perspective, however, in terms of 
true deen and religion, it is indistinguishable from hypocrisy. Numerous verses of 
the Quran attest to this reality, clearly indicating that such behavior is, in essence, 
hypocrisy. 


We desire that all those who acknowledge their servitude to the One God, as I 
have just explained, should purify their lives from this hypocrisy. The essence of 
this true servitude demands that we sincerely wish for the way of life, the law of 
living, and the principles of civilization, ethics, social behavior, and politics that 
Allah has given us through His prophets, to govern our entire existence. We 
should not be prepared to tolerate the dominance of any other system, even in the 
smallest aspects of our lives, for a single moment. 


From this, you can see that if someone is living comfortably under the dominance 
of an unjust system —one whose very foundations contradict the basic tenets of 
faith—remaining calm and accepting of this evil, or even participating in its 
establishment and maintenance, how can this be considered connected to Iman? 
Moreover, attempting to replace one corrupt system with another only further 
distances one from true faith. 


The Reality of Contradiction (Tanaqudh!): 


After addressing hypocrisy, our next goal is to eliminate contradiction from the 
lives of both reverted and born Muslims, inviting every believer to reject it. By 


1 Tanaqudh (translated above as contradiction) refers to the existence of statements, behaviors, or assertions 
that are mutually exclusive. If one is considered true and accepted, the other must be regarded as false; 
conversely, if the second is accepted as true, the first is deemed incorrect. 
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contradiction, we refer to the situation in which a person professes one belief but 
acts in a way that contradicts it. It is also contradictory for someone to behave 
differently in one situation compared to another. If one claims to dedicate their 
entire life to the servitude of God, they must avoid any deliberate actions that 
contradict that commitment. Should they falter due to human weakness, they 
should acknowledge their mistakes and return to serving God. 


A crucial aspect of faith is that one's entire life should be guided by the teachings 
of Allah. Living with mixed loyalties or leading a dualistic life is incompatible with 
the claim of faith. It resembles an actor who conceals their true self behind a facade. 
How can one genuinely profess belief in God, the afterlife, revelation, 
prophethood, and Sharia, while simultaneously pursuing worldly goals that lead 
them away from God, forget the afterlife, and become consumed by materialism? 


On one hand, we profess belief in God’s Sharia, yet on the other, we act as lawyers 
and judges in courts governed by man-made laws, disregarding divine Sharia. We 
may attend the mosque to pray, but immediately afterward, we often neglect 
God’s guidance in our homes, transactions, livelihoods, marriages, inheritance, 
political movements, and all worldly matters, instead adhering to our own desires, 
community customs, or the dictates of rulers distant from God. 


We repeatedly affirm that we are God's servants and worship Him, while 
simultaneously bowing to every idol representing our interests and comforts. 
These contradictions, prevalent in the lives of Muslims today, cannot be denied by 
any discerning individual. They represent a fundamental rot that undermines the 
character and faith of the Muslim community. The weaknesses evident in the lives 
of Muslims stem from these contradictions. 


For too long, Muslims have been led to believe that simply uttering the declaration 
of faith in the oneness of God and the prophethood, along with performing rituals 
like prayer and fasting, suffices, regardless of how unfaithful their behavior may 
become. This leniency has reached a point where even the practices of prayer and 
fasting are no longer considered essential for being a Muslim. A general belief has 
emerged that if one affirms their faith while living contrary to it, nothing is amiss — 
“The Fire will not touch us except for a few days.” 


As a result, we now observe that acts of immorality, disbelief, disobedience, and 
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rebellion are often associated with Islam. Muslims seldom realize that the paths 
they choose for their time, efforts, resources, and lives frequently contradict the 
faith they profess. As long as this situation persists, the entry of new Muslims into 
Islam will yield little benefit, as whatever enters a salt mine becomes salt. 


Thus, a fundamental element of our invitation is to urge every claimant of faith to 
purify their lives from these contradictions. Our demand from every believer is to 
be steadfast, single-minded, and fully committed to the Islamic way of life. They 
should strive to sever ties with anything contrary to their faith, and if they find it 
difficult, they should continuously endeavor to break free. Each requirement of 
faith must be pursued diligently. 


The 3*4 point - Need for Change in Leadership 


Now consider the third point of our invitation. The two points I have just 
explained logically lead us to this crucial third issue. Surrendering ourselves to the 
servitude of God, ensuring that we are not hypocritical in our submission, and 
striving to be sincere Muslims free from contradictions in our lives inherently 
necessitates a revolution in the current system that operates on the foundations of 
disbelief, atheism, polytheism, immorality, and unethical behavior. The thinkers 
who shape this system and the planners who manage it are individuals who have 
turned away from God and abandoned His laws. 


As long as power remains in the hands of these individuals — controlling 
knowledge, finance, industry, trade, media, legislation, governance, and 
international relations — it will be practically impossible for anyone to live as a true 
Muslim and make servitude to God the guiding principle of their life. 
Furthermore, it becomes untenable to leave future generations as genuine 
followers of Islam. 


Additionally, a true servant of God has the crucial responsibility to organize the 
world according to God's will, eliminating corruption and establishing 
righteousness. This objective cannot be realized until governance is entrusted to 
the righteous. It defies reason and nature for the corrupt and immoral — those who 
rebel against God and follow Satan—to remain in positions of leadership while 
injustice, corruption, and misguidance prevail. Our experiences and observations, 
as clear as the sun in the sky, confirm the impossibility of such a situation. 
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Therefore, our identity as Muslims compels us to work towards ending the 
leadership of the misleaders of the world and abolishing the dominance of 
disbelief and polytheism, replacing it with the truth of religion. 


How Does Revolution in Leadership Occur? 


However, this change cannot happen merely by wishing for it. The will of Allah, 
after all, governs the organization of the world, and certain qualities, strengths, 
and abilities are necessary for effective governance. Without these, no group can 
take charge of or manage the affairs of the world. If there is no organized body of 
believers and righteous individuals capable of running worldly affairs, then divine 
will assigns this responsibility to non-believers and the corrupt. 


However, if there arises a group that is both faithful and righteous, and exceeds 
non-believers in the qualities and capabilities necessary for managing the world, 
then divine will is neither oppressive nor inclined to chaos, as it would not allow 
governance to remain in the hands of the immoral and the disbelievers. 


Thus, our invitation is not limited to merely transferring power from the corrupt 
to the believers; rather, it proactively aims to organize a group of the righteous 
that is not only steadfast in faith, sincere in Islam, and pure in character but is also 
equipped with all the qualities and abilities required to manage the affairs of life 
in the best possible manner. Moreover, this group must demonstrate superiority 
over the current operators and administrators in these very qualities and 
capabilities. 


Opposition and Its Causes 


This is the essence of our invitation. You may be surprised to learn that the first 
group to resist and oppose this call is, unfortunately, a group of Muslims. Until 
now, we have not faced significant opposition from non-Muslims; there has been 
no practical resistance from that quarter. While we cannot predict how long this 
situation will persist, it is indeed painful and unfortunate that those who frown 
upon our message, perceive it as a threat, and are at the forefront of opposing it 
are Muslims. This mirrors the admonition given to the People of the Book: 


"And be not the first to disbelieve in it.” (Quran 2:41) 
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We have engaged in discussions with Hindus, Sikhs, and even Englishmen, and it 
is rare for any of them, after reading our literature or listening to our message, to 
declare, "This is not true." Very few have threatened us with opposition if we 
attempt to establish our vision. In fact, several non-Muslims have remarked that 
they wished this version of Islam had been presented in India, suggesting that if 
Muslims from abroad and those accepting it from within had worked to establish 
it, the landscape of India would be entirely different. Some non-Muslims have 
even stated that if a society operated on these principles, dedicating its life and 
death to that purpose, they would have no hesitation in joining it. 


In stark contrast, however, the group most active in opposing us and spreading 
suspicions is none other than Muslims, particularly those within the religious 
class. 


Interestingly, no one has yet had the courage to assert that the principles we 
advocate are false. Perhaps it is because a direct attack on our call is impossible, 
leading to attempts to undermine it indirectly—sometimes from the back, 
sometimes from the sides. Occasionally, they might acknowledge that the message 
is true but argue that the messenger is flawed. At other times, they may accept its 
validity but contend that such ideas are not suitable for our times, claiming that 
while the truth is evident, it requires companions like the Sahabah (companions of 
the Prophet), who they believe are no longer present. 


Moreover, they may recognize the truth of our call but caution that the current 
political and economic situation prevents Muslims from making this invitation 
their sole pursuit, fearing that their worldly interests could be jeopardized, 
especially in a context where non-Muslims dominate their lives. 


When a believer from this Muslim community sincerely accepts our invitation and 
strives to purify their life from hypocrisy and contradictions, committing fully to 
the servitude of God, it is often their own relatives, parents, and friends who are 
the first to oppose them. Even pious individuals, who have spent years in prayer, 
find it difficult to accept that a family member could put themselves in such a risky 
position. 


This fact that the first resistance to this invitation has come not from the worldly 
individuals but from the religious ones among the Muslims reveals a significant 
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underlying issue that has been nurtured for a long time, hidden behind the facade 
of appearances. 


If we had merely presented this invitation in an academic manner 
without urging people to implement and actively establish it, you would 
have seen an outpouring of praise and admiration for these delightful 
academic discussions. 


Is there any Muslim who could claim that worship should be directed to anyone 
other than God, or that governance should remain in the hands of non-believers 
rather than Muslims? I can state with full confidence that none of the aspects we 
have invited people to embrace would have led any group or individual among 
Muslims to speak out against them if they had been presented solely in an 


academic context. 


What has incited opposition is the fact that we do not present these ideas just as 
theoretical concepts; rather, we demand that people actively implement what they 
recognize as the truth, first in their own lives and then in the broader context of 
the world around them. 


This is precisely the same situation that arose at the time of the Prophet 
Muhammad (peace be upon him). Those who examine the literature of pre-Islamic 
Arabia will find that the concept of monotheism and the ethical principles 
advocated by the Prophet were not entirely new to the Arabs. Similar monotheistic 
thoughts had been expressed by various poets and orators in the Age of Ignorance. 
The difference, however, was that the Prophet Muhammad (peace be upon him) 
presented the pure truth as a complete and organized system of life, distinct from 
the impurities of falsehood. He also sought to eliminate the opposing elements to 
this monotheism from people's lives and to build the entire system of life on the 
foundations of monotheism. This is why the very ideas that were not met with 
opposition when articulated by poets, orators, or philosophers of the Age of 
Ignorance faced a storm of resistance when presented by the Prophet. People were 
not ready to completely dismantle the system of life based on polytheism and 
rebuild it anew on the foundations of monotheism, which would also mean an 
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abrupt end to all the prejudices, ancestral customs, privileges, and economic 
interests that had been the bedrock of life for centuries. 


Moreover, people were not prepared to relinquish the comforts, pleasures, and 
freedoms associated with the prevalent corrupt morals, nor to bind themselves 
with the constraints of virtuous conduct. 


This situation is not unique to the Prophet Muhammad (peace be upon him); 
rather, it has been the case for all prophets who preceded him. If the prophets had 
only discussed monotheism, the afterlife, and moral excellence in an academic or 
literary sense, their contemporary societies would have likely tolerated them, even 
revering them as they did various poets, philosophers, and writers. However, each 
prophet accompanied their teachings with a clear demand: "Fear Allah and obey 
me" (Ash-Shu'ara 26:150), and "Do not obey the transgressors" (Ash-Shu'ara 
26:151). They called people to follow the guidance revealed to them by their Lord 
and to shun all other authorities (Al-A'raf 7:3). 


Moreover, the prophets did not stop at merely stating these principles; they 
actively sought to organize their followers to replace the prevailing systems of 
civilization and ethics with a new framework aligned with their objectives. This 
was the point at which opposition began from those whose interests were tied to 
the existing system of ignorance. Today, we observe the same dynamic in our 
context: Muslims have built their lives on many compromises established between 
the system of ignorance and their beliefs. 


These compromises are not merely worldly; they have taken on significant 
religious dimensions as well. Many revered figures, whose sanctity is often sworn 
upon, find themselves entangled in these compromises. The connection to a false 
system, along with a few displays of piety and worship, has led many to feel 
satisfied with their spiritual state. Numerous individuals of prestige believe that 
merely denouncing the injustices and misbeliefs of the system of ignorance is 
sufficient to fulfill their religious obligations. After this, they see no contradiction 
in dedicating themselves and their families to the service of the very system they 
publicly criticize. 


In such circumstances, when we present the demands and implications of the true 
religion not merely in a theoretical context but as an active call to end all 
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compromises with the false system and to wholeheartedly follow the truth, 
sacrificing time, wealth, and effort to establish that truth, it is evident that such a 
challenge cannot be easily forgiven. 


If it is accepted that these are indeed the demands of the faith, and that true 
monotheism entails a conflict with the system of falsehood, then one must choose 
between two options: 


a. Either accept the personal sacrifice needed to participate in this struggle—a 
daunting prospect — or 

b. Acknowledge the truth while admitting that due to our weaknesses, we 
cannot support it. 


However, this latter acknowledgment is challenging, as it jeopardizes the very 
assurance of salvation that one has relied upon to navigate life. It also threatens 
the revered status these individuals hold in religious and spiritual terms, a reality 
that cannot be easily accepted. 


Consequently, a significant group has reluctantly chosen a third path: they neither 
outright reject our invitation as false, since there is no room for such a claim, nor 
do they clearly affirm its truth. If they are ever forced to recognize its validity, they 
resort to casting doubts and accusations against specific individuals to justify their 
reluctance to support what they themselves accept as true. 


I wish these individuals would contemplate whether the arguments they present 
today to silence others will be sufficient to silence God on the Day of Judgment 
when He would ask them about how they forsake the deen! 


Our Approach 


Now I will briefly present the "approach" or “method” we have adopted for our 
invitation. Like our invitation, this method is also derived from the Qur'an and the 
practices of the Prophets (peace be upon them). 


Development of individuals with high moral character and ability to 
sacrifice: 


Our first demand from those who accept our invitation is that they completely 
submit themselves to the worship of God and demonstrate their sincerity and 


40 


focus through their actions. They must strive to purify their lives from all that 
contradicts their faith. This marks the beginning of their moral character 
development and a series of trials. 


Those who had high aspirations and pursued advanced education often find 
themselves needing to dismantle the lofty structures of their dreams. Sometimes, 
they cannot even foresee a legacy in their own future generations. Individuals 
whose economic prosperity relies on usurped land or property, or any inheritance 
that violates the rights of rightful owners, may have to abandon this prosperity 
because consuming someone else's wealth, contrary to the will of the God they 
acknowledge as their Lord, goes against their faith. 


For those whose means of livelihood are unlawful or tied to a corrupt system, the 
thought of progress becomes distant, and they start to find even the smallest piece 
of bread obtained from those means to be repugnant. They begin to strive to 
replace these resources with pure ones, no matter how insignificant they may 


seem. 


Challenges and trials that accompany this dawah: 


As I mentioned earlier, once someone adopts this path, their immediate 
environment often becomes hostile. Their parents, siblings, spouses, children, and 
closest friends are usually the first to test their faith. Often, as soon as the first 
effects of this commitment are apparent, the very home where they were nurtured 
turns into a prison for them. This becomes the initial training ground that divine 
power has naturally created to produce trustworthy and dedicated workers. 


Those who fail these initial trials tend to distance themselves, and we do 
not have to expend effort in weeding them out. The ones who succeed 
prove that they possess enough sincerity, focus, patience, determination, 
love for the truth, and strong character necessary to step into God's path 
and to pass the first stage of testing. 


We can more confidently move those who succeed at this stage into the next phase, 
which is forthcoming and will present even more trials. 
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The process of purification of individuals through the trials 


These trials will prepare another crucible that will filter out the insincere and retain 
the pure. To the best of our knowledge, this method of filtering out and enhancing 
useful elements has been utilized before, and the piety developed in these trials, 
even if it does not meet legal standards or mystical criteria, has the strength to bear 
the heavy responsibilities of worldly administration and to uphold the immense 
trusts that even the slightest part of which is beyond the capacity of mere ascetic 


piety. 
Dawah to the broader community and the challenges associated with that: 


Additionally, we require our members to attempt to introduce those around 
them — friends, relatives, neighbors, and those they deal with —to the truth they 
have discovered and to invite them toward it. This initiates yet another series of 
trials. 


In this struggle, the first and foremost benefit is that the act of propagation corrects 
the life of the propagator itself. As soon as this work begins, numerous observers 
focus on the propagator's character. 


If there is even the slightest inconsistency in their faith or invitation, 
these critics highlight it and press the propagator to purify their life from 
such shortcomings. 


How to respond to and welcome the criticism 


If the propagator sincerely believes in this invitation, they will not get defensive 
or try to justify their shortcomings; rather, they will benefit from the constructive 
criticism of those who, even if with a hostile intent, work tirelessly and selflessly 
for their improvement. It is evident that any container that is scrubbed by 
numerous hands, no matter how filthy it may be, will eventually become clean and 
polished. 


Moreover, through this propagation, our workers develop many qualities that we 
will later need in different forms in other fields. When a propagator faces various 
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heart-wrenching situations— being mocked, insulted, ridiculed, or bombarded 
with accusations—they must navigate these challenges without losing hope or 
straying from the truth. They should not yield to the followers of falsehood, nor 
should they become agitated and lose their composure. Instead, they must exhibit 
wisdom, resilience, integrity, and piety, maintaining a sincere compassion for the 


truth while continually striving to improve their environment. 


The cultivation and growth of these admirable traits within them are certain, as 
they will be required on a much larger scale in the subsequent stages of our 
struggle. 


Method of invitation: 


In our propagation efforts, we strive to teach our workers the same methodology 
as prescribed in the Holy Quran: to invite people to the path of God with wisdom 
and good counsel. 


We emphasize: 


- presenting the fundamental principles of the faith first, and then 

- gradually introducing its implications and requirements, keeping in mind 
the natural order of understanding. 

- We avoid overwhelming individuals with more than they can digest and 

- refrain from wasting time on superficial issues without addressing the 
underlying problems. 


Instead of treating those caught in ignorance and misguided beliefs with disdain 
or aversion, we approach them with the compassion and goodwill of a physician, 
focused on their healing. 


We learn to respond to insults with prayers for their well-being, to 
endure oppression and harm patiently, and to avoid entanglement in 
debates and frivolous arguments with the ignorant. 


We overlook trivial and foolish discussions like noble and honorable individuals. 
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Quality over quantity 


Rather than pursuing those who are indifferent to the truth, we should direct our 
attention to those who show a genuine desire for it, regardless of their worldly 
status. 


In all our efforts, we strive to avoid ostentation and self-promotion, ensuring that 
our actions are done sincerely, knowing that God is aware of our efforts, and that 
their value is recognized by Him, whether or not people acknowledge it, and 
regardless of any rewards or punishments from them. 


This approach requires extraordinary patience, forbearance, and consistent effort. 
The splendid results we seek will not appear overnight, as they might with 
superficial and showy endeavors that attract attention quickly. Instead, this 
method fosters deep insight, seriousness, maturity, and understanding in the 
worker, qualities essential for the more challenging and labor-intensive stages of 


this movement. 


Although progress may be slow, each step becomes increasingly solid. Only 
through this method can we extract the essence of society and draw it into the 


movement. 


Rather than gathering a crowd of superficial individuals, this approach 
attracts the most virtuous elements of society, providing the movement 
with dedicated and serious workers, each of whom is worth far more than 
a multitude of the frivolous. 


Distance from being a beneficiary of the false system: 


A crucial aspect of our methodology is that we have voluntarily distanced 
ourselves from the legal and judicial protections of the false system that we reject. 
We have publicly declared that we do not wish to seek the support of a system we 
consider illegitimate for the protection of our human rights, wealth, life, and 
dignity. However, we do not impose this on all our members uniformly. Instead, 
we set a high standard for them and allow them the freedom to rise to this standard 
or, if circumstances compel them, to fall as low as they wish. Nonetheless, we have 
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established a threshold of degradation: those who fall below it will not be accepted 
in our community. This includes individuals who file false lawsuits, give false 
testimony, or become embroiled in litigation without a valid justification, but 
rather out of mere self-interest, selfish desires, or tribal loyalties. 


Benefits of our approach: 


At first glance, people may not fully understand the wisdom behind our approach 
regarding law and justice, leading them to raise various questions. However, the 
benefits of this stance are numerous. 


Message to the world that it is a dedicated and principled struggle: 


The foremost advantage is that we demonstrate through our actions that we are a 
principled community, engaging in efforts that are not merely recreational but 
encompass severe and challenging trials. 


When we assert that no one but God has the right to legislate for human life, and 
when we claim that sovereignty belongs solely to God, such that no one can govern 
without obeying His laws, we naturally imply that we cannot base our rights on 
any non-divine law, nor can we leave the judgment of right and wrong to a ruler 
whose authority we consider invalid. If we can uphold this conviction even in the 
face of significant losses and grave dangers, it will serve as irrefutable evidence of 
our integrity, steadfastness, and alignment between our beliefs and actions. 
Conversely, if the hope of gain, fear of loss, or the threat of oppression forces us to 
act against our beliefs, it will starkly highlight our weakness and the superficiality 
of our character, leaving no need for further proof. 


Benchmarking among the members: 


The second benefit of our approach is that we will have a benchmark to assess the 
steadfastness and reliability of our members. This allows us to easily identify who 
among us is strong in their commitment and who can be expected to remain firm 


in various trials. 


Character development of our members: 


The third and significant advantage is that after adopting this stance, our members 
will be compelled to establish their relationships with society based not on legal 


45 


foundations, but on ethical ones. They will need to elevate their moral standards, 
becoming upright, pious, trustworthy, compassionate, and embodiments of 
goodness to such an extent that people will be naturally inclined to respect their 
rights, dignity, and property. This moral safeguard will be their only protection in 
a world where they lack legal protections. Without both legal and ethical 
safeguards, their status in society will be akin to a goat living among wolves in the 


wilderness. 


Exposing the reality of the system 


The fourth benefit, which is also important, is that by putting ourselves and our 
rights at risk, we expose the moral state of current society for all to see. When it 
becomes known that we do not seek help from the police or courts for our 
protection, and people openly rob us of our rights, it will serve as clear evidence 
of how hollow the moral fabric of our country and society has become. It will 
reveal how many individuals are merely acting honorable because the law 
compels them to do so, and how many are ready to commit all forms of treachery 
and dishonesty if they believe there are no consequences. Many will be exposed 
as having cloaked themselves in the false guise of religion, morality, and 
humanity; given the opportunity and lack of constraints, they could easily revert 
to the worst forms of immorality and depravity. 


By bringing this hidden moral decay to light, we aim to awaken the collective 
conscience of our nation and help it accurately assess how far it has strayed from 
the truth. 


Invitation to reflect 


Respected brothers, I have presented a brief outline of our invitation and our 
methodology. I encourage you to scrutinize and critically evaluate it. Consider 
what we are calling people towards, the appropriateness of our methods, their 
alignment with the teachings of God and the Prophet (peace be upon him), their 
effectiveness in addressing current individual and societal ailments, and how 
likely they are to help us achieve our ultimate goal of elevating the Word of God 
while diminishing falsehood. 
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Addressing the objections: 


Now, I will address some doubts and objections that have reached me from friends 
and supporters during this gathering. 


Excusing Inaction Behind Scholarly Opinions 


One recurring objection I have encountered, which has also reached me in written 
form today, is the assertion that certain prominent scholars and religious leaders — 
some of whom have been named —are so ignorant of the faith that they not only 
fail to grasp the demands of the beliefs we advocate, but even after explanations, 
they do not accept or cooperate with our vision. Does this not imply that they lack 
understanding of the religion? Or could it indicate that what you have presented 


in the name of religion is not truly among its essential requirements? 


My very brief answer to this question is that I have always sought to understand 
the religion directly through the Qur'an and Sunnah, rather than relying on the 
interpretations of individuals, past or present. I do not turn to the opinions of 
specific elders to discern what God’s religion requires of me and every believer; 
instead, I concentrate on what the Qur'an teaches and how the Prophet * acted. I 
want to draw your attention to these very sources. Look at the invitation I am 
extending to you and the method I am proposing — does it align with the Qur'anic 
call and the methods of the Prophets (peace be upon them) or not? If it can be 
proven from the Qur'an and Sunnah, and you consider the Qur'an and Sunnah as 
the primary source of guidance, then accept my words and join me. However, if 
there is anything in this invitation or method that deviates from the Qur'an and 
Sunnah, please feel free to point it out. 


When it becomes clear to me and my companions that we have strayed even a little 
from the Qur'an and Sunnah, you will, God willing, see that we will not hesitate 
for a moment to return to the truth. But if you wish to base the distinction between 
truth and falsehood on individuals rather than on God's Book and the Sunnah of 
His Messenger ™, you are free to hand over your future to those individuals and 
to answer before God that you have entrusted your faith to so-and-so people 
instead of His Book and the Sunnah of His Messenger *. If this accountability can 
save you before God, then continue to work with that assurance. 
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Criticism of personal piety: 


Another objection I’ve received comes from some sincere well-wishers who claim 
that our group consists merely of ascetics and world renouncers who remain 
detached from worldly affairs, indifferent to pressing political issues. In contrast, 
they argue that Muslims — and indeed all citizens — must engage with the political 
realities that are crucial for our nation's future. Consequently, those truly invested 
in practical life cannot afford to pay attention to our group, which they believe 


only attracts a few reclusive, narrow-minded individuals. 


This criticism stems from a superficial understanding of today’s political 
landscape. Many politicians focus solely on surface-level changes in political 
forms and structures, seeking solutions within those confines, yet they overlook 
the foundational principles that underpin politics. 


The current political challenges you face are merely symptoms of a society whose 
moral, ideological, cultural, and civilizational foundations have eroded. This 
weakness has allowed more misguided but stronger nations to subjugate you, 
exposing a grim reality: you may now be weaker than your neighbors, leading to 
the troubling question of whom to protect yourself from first — your own people 
or outsiders. 


This encapsulates the essence of your political issues. Many in India seek to resolve 
these problems through superficial reforms to the existing political system, a futile 
endeavor that I believe wastes valuable time. 


In my view, the political challenges faced not only in India but across the globe 
stem from humanity’s insistence on claiming a status it does not inherently 
possess. By constructing its ethics, culture, civilization, economy, and politics on a 
foundation that is autonomous from God, society has descended into deep 
corruption and widespread immorality. Attempts to address this through mere 
cosmetic changes in governance are what today passes for "politics." 


I believe that the solution for the political issues of Muslims in India, as well as for 
all of humanity — both Muslim and non-Muslim — lies in embracing the servitude 
of God, recognizing His law as the ultimate guide for life, and placing governance 
in the hands of righteous servants of God rather than the corrupt. 
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If this approach does not resonate with you and you prefer to pursue other 
political avenues, you are free to choose your own path, and I will follow mine. 
You may attempt to resolve your issues through whatever means you see fit. 
Meanwhile, my companions and I will continue to strive for what we believe 
serves the welfare of our community, our country, and the world at large. If people 
heed our message, they will benefit; if they ignore it, they will ultimately harm 
themselves without affecting us. 


Regarding the misconception that we are forming a group of ascetics and recluses, 
if this is not a deliberate misrepresentation but rather a genuine 
misunderstanding, we wish to clarify our intentions. 


Our goal is to create a group that transcends the traditional definition of 
ascetics and pious individuals while also possessing greater capability 
and competence in managing worldly affairs than the average person. 


Our goal for the Tarbiyyah (training and development) of our team 
members should be to cultivate individuals who embody true taqwa (God- 
consciousness) and fear of Allah, while also excelling as experts and 
authorities in their respective fields. They must be the ones best equipped 


to manage the affairs of this world in alignment with the Creator’s 
guidance. In their roles, they should exemplify the qualities of being both 
hafeez (guardians) and ameen (trustworthy), fulfilling their 
responsibilities with integrity and competence as stewards of Allah’s will 
on earth. 


We believe a significant cause of the world's ills is that righteous individuals, 
misinterpreting the essence of goodness, isolate themselves and assume that piety 
equates solely to avoiding worldly matters. This has resulted in worldly affairs 
being controlled by those who may speak of goodness but do so merely to deceive. 


The solution to this problem lies in establishing an organized group of righteous 
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individuals who embody compassion, honesty, and God-fearing morals. This 
group must also have a deeper understanding of worldly affairs than those solely 
focused on material pursuits, allowing them to excel through expertise and 


competence. 


We assert that there is no greater political task or more effective political 
movement than the formation of such a righteous group. The unethical and 
unprincipled will continue to dominate until this group emerges. Once 
established, rest assured that not only will the politics and economy of your 
country come under its influence, but gradually, the reins of governance, finance, 
knowledge, arts, and justice worldwide will also be in their hands. The light of the 
wicked will falter in their presence. 


While I cannot predict exactly how this revolution will unfold, I am as certain of 
its inevitability as I am of the sun rising tomorrow — provided we succeed in 


organizing a group of righteous individuals. 


Address to the Companions of the Group 


Now, I would like to take a moment to set aside the general address and 
specifically share some thoughts with my companions. 


1st directive: Create an urgency and be determined to strive and sacrifice 


Dear companions! First and foremost, I feel it is essential to reiterate what I have 
consistently emphasized at every gathering: recognize the immense responsibility 
you have consciously taken upon yourselves through the strong covenant you 
made with God. 


The demands of this covenant are not merely about being as compliant as possible 
with Divine Law in your personal life, nor is it only about ensuring that your 
beliefs, words, and actions are fully aligned, leaving no aspect of your personal 
life that diverges from the Islam you profess. In addition to the above, this 
covenant demands a profound urgency for you to elevate the Islam you believe 
in—one that you believe has been sent down by The Ultimate Ruler, a truth for all 
humanity, and the only path to salvation—against all other religions, sects, and 
systems. 
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You should possess at least as much restlessness as the followers of false 
religions exhibit in their pursuit of superiority for their deceptive beliefs. 


Before your eyes are examples of those who endure extreme dangers, severe 
losses, destruction of their countries, and the sacrifice of their loved ones —all for 
the way of life they deem correct and the system they believe offers them 
prosperity. They strive not just to establish their way in their own countries but to 
dominate the entire world. 


Reflect on their patience, sacrifices, hard work, resilience in the face of adversity, 
and their passionate commitment to their goals, and compare that with your own 
actions. If you are ever to succeed in this endeavor, it will only be if you exceed 
them in these qualities. Otherwise, considering your current state of financial 
sacrifices, time, effort, and love for your cause, you have no right to nurture the 
desire in your heart that this banner will ever be raised by your hands. 


Sacrifice and urgency are critical factors to success. Allama Iqbal portrayed 
this urgency through the couplet below: 


GUL fee fe 


Pane ees eer i 
Where is the time for rest? The work is yet to be done, 
The light of Tawhid is yet to be perfected. 


Without a sense of urgency and a willingness to sacrifice, the work of the 
Islamic movement cannot truly flourish. We must be prepared to give up 
our time, wealth, effort, and even our personal dreams if we wish to 
nurture this garden and see it bear flowers and fruits. Reaching our goals 
demands continuous effort and dedication; we cannot afford to become 
complacent or relax. This mindset of sacrifice and unwavering 
commitment must remain a constant theme in our lives until we achieve 
the objectives we have set out for. 
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2nd directive: Focus on the essence of Deen rather than trivial matters 


Another thing that I feel the need to repeatedly draw your attention to is the 
importance of understanding the fundamental and essential principles of the 
Deen. You must strive to avoid the obsession with details that has afflicted your 
entire religious environment. Despite the efforts of myself and a few 
knowledgeable companions in our group, I observe that there is still considerable 
immersion and even exaggeration regarding these particulars, which have 
historically caused sectarian divisions and conflicts. Sometimes this preoccupation 
escalates to the point where, instead of moving away from these debates, some of 
my companions attempt to entangle us further in them. 


While these details may hold some significance, they are not the sole reasons for 
which Allah sent His Prophets or revealed His Books. The purpose of the Prophets' 
missions and the revelation of divine scriptures has always been that humanity 
remains obedient to no one but its true Creator, that the law is solely God's law, 
that piety is directed only towards God, and that only what God has clarified is 
accepted as the difference between truth and falsehood and the guidance for a 
righteous life. 


It is essential to eradicate the evils that Allah dislikes and to establish the virtues 
and goodness that He loves. This is the essence of religion, and the establishment 
of this is our objective. As Muslims, we are charged with this mission. If you fully 
appreciate the significance of this work, and if you recognize that the prevailing 
conditions in the world are such that the dominance of false systems can only be 
countered by our efforts to establish the religion, you will realize that the only way 
to avert divine wrath and attain divine pleasure is to dedicate all our resources — 
be it wealth, life, intellect, or speech — solely to the cause of establishing religion. 


Only then will you refrain from indulging in trivial debates and nonsensical 
thoughts that many of you are currently engaged in. In my view, these distractions 
stem from the fact that people have not yet fully grasped what religion truly is and 
what its real demands are from its followers. 


Often, we find people getting lost in unnecessary debates over matters that 


do not impact our success in the Hereafter. These include philosophical 
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discussions on Aqeedah with no practical significance, or disputes over 
minor Figh issues. Instead, our focus should be on the practical application 
of Tawheed — making Allah (SWT) the greatest in our lives and in the 
world, whether in personal matters, public spheres, masajid, parliaments, 
and everywhere else. This is what we should term as Tawheed Amali — the 


implementation of monotheism in action. 


Likewise, we should recognize that differences in Fiqh arise from 
legitimate reasons, as clarified in the field of Usul al-Figh (principles of 
jurisprudence). Rather than wasting time trying to establish the supremacy 
of one school of thought over another, we should channel our energies into 
uniting on common ground. In doing so, we can move forward together 
toward the larger goal of Tawheed Amali, focusing on what truly matters: 
the practical and collective realization of Allah’s oneness in our lives and 
societies. 


3rd directive: Be crystal clear about our approach and avoid patchwork 


Another flaw observed among some of our companions, which often causes us 
concern, is that while they have understood the principles and ideology of our 
group in theory, they do not fully grasp the methods we employ. As a result, their 
attention frequently shifts to the practices of other groups, leading them to attempt 
to combine our objectives with those of others in a makeshift manner. 


At this moment, it is important to reflect on how our approach is distinct 
from others: 


Commitment to the Whole Deen: 


We stand for the complete implementation of Islam, not just selective 


aspects of it. Our goal is to embrace and establish the entirety of the Deen 
in all facets of life. 


Systemic Transformation: 
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We believe our responsibility extends beyond individual acts of worship 
or personal obligations. Our mission is to transform the entire system so 
that the Deen of Allah (SWT) prevails in every aspect of society — whether 
social, political, economic, or spiritual. 


Active Participation of All Members: 


In our movement, everyone is called to be an active Da’ee (caller) and an 
activist. We do not delegate this responsibility to a select few while others 
remain passive listeners; everyone shares in the work of dawah and 
activism. 


Islam as the Primary Goal: 


We are dedicated solely to the cause of Islam, placing it above all other 
objectives — whether nationalistic, linguistic, ethnic, or cultural. Our 
primary focus is the establishment of Allah’s (SWT) Deen as the guiding 
force in all matters. 


Leadership Based on Merit: 


In our movement, leadership is open to anyone who strives for the cause. 
It is not confined to a family, an elite group, or any other privileged class. 
Those who demonstrate dedication and competence can rise to leadership 
at various levels. 


Openness to Criticism and Accountability: 


Our system encourages transparency and accountability. No one in the 
organization is considered above questioning, and all members, including 
leaders, are subject to constructive criticism and scrutiny. 


For a deeper understanding of how our movement is distinct and why 
patchwork solutions are inadequate, it is crucial to study the literature of 


the Islamic movement, reflecting on it both individually and in group 


discussions. 
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When we try to correct this, they may mistakenly think that we are dismissing 
effective methods simply because they were devised by others. Some have even 
gone so far as to assure us that we can still use our name while adopting external 
methods, as if our efforts were merely to promote a registered trademark. 
Ironically, they believe they are still part of our group while holding this view. 


Particularly, some local branches of our community have been heavily influenced 
by this mindset. Even in areas where such influence is less pronounced, there is 
still a tendency to seek rapid, visible results through hastily adopted methods. This 
inclination is a manifestation of the long-standing affliction of shallow thinking 
among Muslims, which is no less dangerous than action devoid of thoughtful 


contemplation. 


I assure you that if any of the current religious and political movements had any 
real substance, we would have strongly resisted the thought or establish a group 
and would have, instead, focused all our efforts on testing those alternatives. 
However, based on the limited insight that Allah has granted us, we have come to 
recognize that none of these movements or their leaders provide a genuine remedy 
for the ailments of Muslims, nor do they fulfill the true purpose of Islam. The 
diagnoses offered for the problems of Muslims are superficial, and there is a 
profound lack of understanding regarding the root causes of the current 
dominance of disbelief and moral decay. 


It is crucial to understand the specific strategies and actions required to transform 
this state. Without considering these factors, any superficial or fragmented 
initiatives launched —and the quick-fix methods used to promote them —are, in 
our view, ultimately futile. Even if such movements achieve temporary success or 


chaos, they will not bring about any real change in life systems. 


A genuine revolution can only emerge from our movement, and this method is 
inherently suited to the nature of our religion and its history. There is no denying 
that our approach is arduous and slow, yielding no immediate results. It requires 
years of sustained effort, often with the impact of such labor not even being 
immediately apparent to the laborer. Nevertheless, this is the only viable path to 
success, and no alternative method can achieve this goal. 


Those who do not find satisfaction in our ideology or methods have the option to 
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work independently outside the group as they see fit. However, they do not have 
the right to make arbitrary modifications to our principles or methods. Anyone 
wishing to join us must do so with complete confidence in our ideology and 
approach. If someone feels inclined towards other movements, they should first 
explore those paths. Only if they arrive at the same conclusions we have reached 
should they join us with peace of mind. 


4th directive: Avoid superficiality and Impatience 


Recently, I've seen a clear example of the superficiality and impatience that have 
taken root among Muslims. [As an example,] a few months ago, I proposed a 
method for adult education (Taleem-e-Balighan, i.e. educating the illiterate adults), 
but it received little interest from the public. In contrast, I've been flooded with 
requests from our companions for strategies that involve organizing small 
roaming groups to engage with communities and produce immediate results — no 
matter how short-lived those results may be. Unfortunately, no amount of 
reasoning seems to change this trend. 


[There could be two approaches to work on this matter:] 


- On one hand, there is a method that involves taking a year or more to 
continuously educate and train a few individuals from the illiterate masses, 
fundamentally transforming their beliefs, morals, actions, life goals, and 
values. The idea is to then make them stable members of our group, capable 
of working among laborers, farmers, and other common segments of 
society. 

- On the other hand, there is a method that aims to address thousands of 
people in a short period, introducing them to a few basic religious 
principles, igniting a momentary action, and then leaving them to fend for 
themselves — even if the impact of that initial spark may be negligible by the 


next encounter. 


When I observe that people consistently prefer the quick-fix, immediate-action 
approach over the more thorough, labor-intensive, and patient method that yields 
solid results, it becomes glaringly evident to me how these weaknesses have led 
Muslims to squander their energies, efforts, resources, and time on trivial pursuits. 
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When designing our programs and initiatives, we should be very mindful 
of their goals and objectives. We need to reflect deeply on why we are 
doing something and how it relates to our overall mission. Is our goal 
merely to make people around us say, "These people are doing great work" 
(which might occasionally be necessary to build a positive reputation for 


the organization, though we shouldn’t become consumed by it), or does it 


align with our long-term objectives and contribute to our mission in a 


better and more sustainable manner? 


In this regard, I can only assert that as long as I hold the reins of this group, I will 
endeavor to focus my companions on genuine and effective endeavors. I will not 


allow them to become knowingly entangled in fruitless efforts. 


5th directive: Be Compassion and Responsible 


Before concluding my speech, I feel it's essential to draw your attention to an 
important matter. In our circle of companions, there exists a considerable group 
that has adopted a harsh and rigid approach towards the work of preaching and 
reform. The questions I often receive from them lead me to believe that their 
eagerness to correct the misguided is overshadowed by a desire to sever ties with 
them. 


Their religious fervor seems to have ignited feelings of hatred and anger more than 
empathy and goodwill. Consequently, they frequently ask why we shouldn't cut 
off relations with certain individuals, refuse to pray with them, or label them as 
infidels and polytheists. However, they seldom consider how to guide our 
wayward brothers back to the straight path, how to awaken them from their 
negligence, or how to encourage them to embrace the light of guidance. 


Isense that among those who, by God's grace, have found the truth, there is a sense 
of arrogance rather than gratitude. This manifests in their attitudes and actions. I 
pray my assumption is incorrect, but I emphasize this concern so that each of our 
companions can reflect on their own hearts and examine whether the devil has 
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instilled this disease in them. 


This point is crucial in determining whether we can win the hearts of our 
opponents or simply reciprocate their hatred. Responding to hatred and 
mischief with more mischief only deepens divisions and drives people 
further apart. However, when we respond with goodness, it has the power 
to transform foes into friends and open their hearts to our message. Instead 
of becoming consumed with rebuttals or focusing on proving others 


wrong, we should adopt the approach and method proposed by Maulana 


Maududi as a guiding principle for those working in the Islamic 
movement. 


In reality, those who possess sound knowledge and righteous deeds in a society 
that is morally decayed are like a few healthy individuals in a community stricken 
by a widespread epidemic. What is their true duty in such a scenario? Should they 
express disdain for the sick, abandon them, or should they risk their own health 
to tend to and treat these individuals, accepting the possibility of becoming soiled 
in the process? 


I can confidently assert that if they choose the former path, they would be 
considered guilty in the eyes of God. Their health, knowledge of medicine, and 
possession of remedies would only compound their guilt. By analogy, those who 
possess spiritual health and knowledge of the faith must consider which approach 
aligns with divine approval. 


And finally, our invocation concludes with, "All praise is due to Allah, Lord of the 
worlds." 


58 


Dawah Work Among Illiterate Masses 


(Translation of pages 244-245 of the book Tasreehat) 


Question: How can 80% of the illiterate population be introduced to the message 
of Islam? 


Answer: 


When the message of Islam was first presented in Arabia, almost the entire 
population it addressed was illiterate. It is said that, in the advanced tribe of 
Quraysh, only seventeen individuals were literate. The number of educated 
people in Medina was even lower, and the condition of the rest of Arabia can be 
estimated from the state of these two major cities. The Quran was not spread in 
written form; rather, it was conveyed orally. The Companions would memorize it 
by listening and then recite it to others. Through this oral method, the entire 
Arabian Peninsula came into the fold of Islam. 


Therefore, the fact that people are illiterate should not be considered a deterrent 
to spreading the message of Islam. At the inception of Islam, this religion was 
primarily propagated among illiterate people through verbal means and guidance, 
which transformed them so profoundly that they stood as reformers of the world. 
Why do you now think that the message of Islam cannot be spread among an 80% 
illiterate population? You have 20% literate people among you who can study and 
understand Islam by reading, and then convey it verbally to the remaining 80% 
through their Tabligh. 


In fact, this task has become easier now than it was before. The only difference is 
that, at the time of the Prophet “, whoever embraced Islam did not just sit idly 
after hearing its teachings; rather, they considered it their duty to pass on those 
teachings to other servants of God. Their role as a preacher would become 
dominant over all their other roles. They would become completely dedicated to 
dawah. Wherever they encountered other people, in whatever situation, they 
would not let any opportunity pass without presenting the guidance of Allah and 
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His Messenger to them. They were constantly in search of ways to bring Allah’s 
servants out of the darkness of ignorance and into the light of knowledge. 


They would recite to people whatever portions of the Quran they had memorized 
and share the Islamic teachings they were aware of. They would explain the 
correct beliefs that Islam advocates, and highlight the false beliefs and concepts 
that Islam refutes. They would describe the good deeds and moral conduct that 
Islam encourages and the evils it seeks to eliminate. 


All of these matters, just as they were conveyed and explained before, can still be 
conveyed and explained today. Neither the literacy of the speaker nor the listener 
is necessary for this purpose. These teachings can be shared at any time and can 
be understood by every individual. 
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The Path to the Success of Islamic Dawah 


(A Question and Answer Session at a tarbiyyah session of Jamaat-e-Islami Training 
Center; published in Tarjumanul Quran in Jun 1975) 


The Confusion of Full-Time Workers 


(Here, “full-time workers” refers to those who are relieved of economic engagements to 
serve the Deen and whose primary purpose is to serve the cause of dawah and the movement 
full-time. The organization arranges stipends for them to meet their basic financial needs.) 


Question: Full-time workers of the Islamic movement generally feel a sense of 
confusion that the results of their daily work are not visibly apparent or clearly 
reflected in statistics. Sometimes, there may be just one meeting in an entire day, 
or after traveling to distant villages, the planned program does not materialize, or 
meetings with intended individuals do not go ahead. The comrades of the 
movement expect that when a worker is relieved full-time, the outcome of their 
efforts should be tangibly visible in statistics. What is the solution to this 
confusion? 


Answer: 
There are two aspects to this confusion, and both need to be addressed: 


- One aspect is the confusion experienced by the full-time worker himself. 

- The other aspect concerns those who have relieved this worker to serve the 
cause, provide financial support for his sustenance, and then observe 
whether or not he is working and how he is performing his duties. 


The Confusion of The Full-Time Workers 


As far as the first aspect is concerned, every full-time worker should conduct a 
self-accountability to assess whether, after being relieved to work for the cause of 
Islam and having their basic needs taken care of by the organization, they are 
fulfilling their responsibilities appropriately. This self-assessment should be done 
with a sense of accountability to Allah. If the worker’s conscience feels that he is 
falling short in fulfilling his duty, he should rectify himself, regardless of whether 
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the organization holds him accountable or not. For, whether anyone else knows it 
or not, Allah, who is the Knower of the Unseen and the Seen, is aware of his 
shortcomings. The worker may be able to provide reasonable justifications to 
satisfy the organization, but he can never deceive Allah. He should reflect on this 
entire matter with the thought of how he will respond when asked: "O servant of 
Allah, arrangements were made to provide for your basic needs, and you were 
relieved of your worldly concerns to work for Our cause, yet you did not put your 
utmost effort into it!" By conducting such self-accountability, every full-time 
worker can dispel their own confusion. 


The Confusion of Those Who Support Full-Time Workers 


As for the confusion experienced by those who relieve workers for full-time 
service, they need to understand that this is not the type of work where you can 
come every day and count how many bricks have been laid. If you start evaluating 
the work on this basis, then obviously, no full-time worker, including the Ameer 
of the Jamaat, would be able to satisfy you with their efforts. 


What you should be looking at is whether the full-time worker is dedicating his 
time and effort with a sense of responsibility and sincerity to the task for which he 
has been relieved. Is he wasting his time on frivolous activities? Is he using the 
compensation from the organization to pursue his own personal objectives? If 
there are no such complaints against him, then you should not measure his work 
based on how many tangible results have been achieved through his efforts. 


This kind of work is such that sometimes a person might spend not just weeks or 
months, but even years exhausting himself, and still not see measurable results. 
The message might reach thousands of people, but only a few may accept it, and 
even for those few, there is no guarantee regarding how sincere they will turn out 
to be. Allah Himself has not judged His prophets based on the tangible outcomes 
or results of their efforts, but rather on whether they fulfilled their responsibilities 
to the best of their ability. If judgment were based on results, then, God forbid, 
even those prophets whose efforts did not result in a single person accepting the 
faith would be considered unsuccessful. 


Take the example of Prophet Lut (Lot) — about whom it is mentioned in the 
Qur'an: 
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(But We only found one family that had submitted ‘to Allah’. - 51:36) 


In his entire community, there was not a single household of believers except his 
own, and even within his own household, his wife was among those deserving of 


punishment. 


Why is there stagnation in the Jamaat, and what is its remedy? 


Question: On one hand, the Islamic movement is rapidly gaining recognition 
around the world, to the extent that its echo can be heard even in communist 
countries. On the other hand, it is quite concerning that in Pakistan, the members 
of the Jamaat, particularly the core members, are exhibiting a state of stagnation. 
Most of them are now in a condition similar to that of hereditary Muslims. This is 
in no way encouraging for the future of the movement. If this trend is not stopped 
in time, then there is a risk that all efforts made so far may go to waste. What, in 
your opinion, could be the reasons for this condition, and what measures could be 
helpful in remedying it? 

Answer: 

This question presents two points that are mutually contradictory: 

- One point states that the Islamic movement is rapidly gaining recognition 

across the world. 

- The other point states that the Jamaat in Pakistan is experiencing stagnation. 
Here arises a question: If there is stagnation in Jamaat, then how is it that the 
Islamic movement is spreading so rapidly around the world, and who is spreading 
it? I am not pointing out this contradiction in the statement at the very outset to 


instill any sort of false confidence in you, but my intention is simply to make you 
realize that: 


When evaluating your work, you should neither exaggerate the positive 
aspects nor the negative ones. Sometimes a person himself is stagnant, 
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and thus, he perceives stagnation throughout the entire Jamaat. Other 
times, a person is overly enthusiastic, and when he finds that the Jamaat 
is not progressing according to his expectations and aspirations, he 
claims that stagnation has set in. At times, a person has a particular 
image or concept of how the work should be done, and when he does not 
see the Jamaat working according to that image or concept, he thinks that 
the Jamaat is not doing any work at all. 


Avoiding such exaggerations, every individual in the Jamaat, as well as the entire 
Jamaat itself, should objectively assess whether they are truly in a state of 
stagnation. And if they are, what is the cause of it? One reason could be that the 
members have forgotten the covenant they made with God when they entered the 
Jamaat. If this is indeed the case, then each one of us needs to reflect on whether 
we made this covenant under any compulsion or willingly? Did we do so 
thoughtlessly, or after thorough contemplation and with full awareness? Did we 
do it for some worldly purpose, or did we do it out of the demands of our faith, 
purely for Allah's pleasure? 


I do not believe that any one of us made this covenant unwillingly, without 
awareness, or for any reason other than Allah’s pleasure and out of a sense of duty 
towards our faith. If that is indeed the case, then where does this stagnation come 
from? Have the demands of our faith changed now? Is Allah’s pleasure no longer 
our objective? Or do we no longer believe that establishing Allah’s Deen on this 
earth is our purpose? If we keep these questions in our minds and if each one of 
us examines his own self even once a day, not only will the concept of stagnation 
disappear, but even the thought or fear of it will not remain. 


Another reason for stagnation could be that the method of accountability, 
criticism, reform, and purification that was established at the time of creation of 
Jamaat to keep it on the right path has been abandoned. The purpose of this 
method was to ensure that any corruption or wrong that arises within the Jamaat 
is promptly noticed and addressed. If any individual becomes lazy or deviates 
from the right path, an immediate effort should be made to rectify him, and if he 
cannot be reformed, then he should be relieved from the Jamaat. If this process is 


64 


consistently followed, the purification of the Jamaat will continue, and wrong 
types of people will not remain within it. 


Having the wrong types of individuals in the Jamaat is harmful in every situation. 
Even if they are not active, their influence slowly spreads to others. And if they are 
both wrong and active, all their activities are spent spreading the disease they are 
afflicted with throughout the entire Jamaat. Wherever such individuals are 
present, hold them accountable immediately. They will either mend their ways or 
will have to leave the Jamaat. It is crucial to keep this process ongoing to maintain 
the health of the Jamaat. If you show negligence in this, you will be faced with 
troubling issues time and again. 


Why Did Jamaat-e-Islami in East Pakistan Face Divine 
Punishment? 


Question: It is a natural law that those who work towards reformation are saved 
from punishment, but in East Pakistan, Jamaat-e-Islami suffered the most in terms 
of both human and financial losses. Why is that? 


Answer: 


Allah has never stated that those who strive for the establishment of His Deen will 
never face injuries, martyrdom, or any kind of hardships. If such a promise had 
been made by Allah, millions would have stepped forward with full assurance to 
work for His cause. Understand clearly that if in the struggle between truth and 
falsehood, the people of truth suffer losses in life and wealth, or if they are defeated 
and falsehood prevails, it does not mean that the people of truth are facing divine 


punishment. 


The members of Jamaat-e-Islami in East Pakistan, when they saw their country 
falling straight into the lap of disbelief, fought with their lives to prevent it. 
Thousands were martyred, thousands were injured, many were arrested and 
endured severe torture, and none were spared from financial difficulties. Despite 
all this, they could not stop the dominance of disbelief. This, however, does not 
signify divine punishment upon them. In fact, their reward is certain with Allah. 
Moreover, not only is it true that their actions were not in vain in the sight of Allah, 
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but also that the seeds they sowed through their efforts and sacrifices have not 
gone to waste in even this world. They are bearing fruit, and the people left behind 
after those who moved ahead to their next life are reaping this harvest and sowing 
new seeds, by the grace of Allah. 


Not even a few days had passed after the separation of East Pakistan that people’s 
eyes started opening, and the enthusiasm of many ardent supporters of the 
separation began to wane. Now, many of them are openly acknowledging, in 
conversations with Jamaat members, that they were deceived and that the truth 
was what Jamaat had been saying all along. Although Jamaat-e-Islami as an 
organization is no longer present there, as all political parties except the ruling 
party have been banned, the members of the Jamaat are still there, continuing to 
fulfill their duty. Today, people’s inclination towards them is stronger than ever 
before, as experience has clearly distinguished for them the false from the true. 


I am not mentioning these facts about East Pakistan merely to reassure you. 
Rather, my purpose is to eliminate the incorrect notion of divine punishment from 
your mind that is reflected in your question. God forbid, if a time ever comes when 
a threat of disbelievers' dominance arises over this part of Pakistan as well, do not 
hold the false belief that “those engaged in reformation work are necessarily 
promised to be spared from divine punishment, and hence there would be no need 
for Jihad [as in the opinion stated in the Question the loss of life because of Jihad 
would be equated to divine punishment]”. Neither should you believe that if 
Jamaat-e-Islami has to make sacrifices, like its associates in East Pakistan, to save 
this land from falling into the lap of disbelief, it would mean that they are under 


divine punishment. Both assumptions are entirely wrong. 


To protect the house of Islam, we must be prepared to shed even the last drop of 
our blood, and this will certainly be Jihad in the way of Allah, where giving one's 
life is martyrdom, not punishment. We are fully confident, by the grace of God, 
that even if the entire Jamaat is martyred in this cause, the seeds of devotion to 
God that have been sown here will never be wasted. 
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Why a a solid and strong structure for center for the Jamaat? 


(This shows the Zuhd of the members of the Jamaat that even when a building for Jamaat’s 
essential use was made of bricks and concrete, they looked at it as extravagance). 


Question: In the current circumstances, the Jamaat has opened itself up to criticism 
from its foes by spending a considerable amount on the construction of a center 
and erecting solid buildings. Wouldn’t it have been better to spend this money on 
the work of Dawah and movement? 


Answer: 
In this matter, you may choose between two scenarios: 


- The First Scenario: You build a center and make it either weak or only 
partially durable. In this case, it will last for two or three years, but it will 
repeatedly require repairs, and the costs of these repairs will permanently 
become part of your budget. If a rainstorm hits and your roofs start leaking, 
your library, office papers, and other supplies will get damaged, leading to 
extraordinary repair costs. The only apparent advantage of this scenario 
would be that you would continuously present a picture of your poverty 
and helplessness to the people. 

- The Second Scenario: Utilize the help and support that Allah’s servants 
have provided for construction to build solid buildings. This way, you will 
not need to undertake repairs for another seventy or eighty years, and the 
costs of routine maintenance will be very minimal. 


In our view, the second option is far better. The buildings being constructed will 
certainly be solid, but they will, God willing, be completely simple. There will be 
nothing in them that can be described as extravagant decoration or an ostentatious 
display of grandeur. 


Why Insist on Democratic Methods for Establishing the Divine 
System? 


Question: In the current circumstances, where all democratic institutions have 
been thoroughly discredited in the name of democracy, all forms of freedom have 
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been taken away, and fundamental rights have been crushed, how can Jamaat-e- 
Islami succeed to establish an Islamic system solely through democratic methods? 
Is there no alternative method to achieve this goal? 


Answer: 


The conditions you have pointed out have indeed led many people to wonder 
whether any change can be brought about through democratic methods. A 
considerable number have come to believe that, in such circumstances, there is no 
alternative but to adopt non-democratic means. This mindset itself reflects the 
tremendous folly of our rulers, who have forced people into such thinking. 
However, despite observing this entire situation and bearing its resultant 
hardships, we maintain our stance that the Islamic system, which we strive to 
establish, cannot be brought about through any means other than democratic 
methods. Even if it could be established through other means, such a system 
would not be durable. 


To understand this matter, it is essential first to clarify the meaning of democratic 
methods. When the term "democratic methods" is used in contrast to non- 
democratic methods, it signifies that any change in the system of life, or the 
establishment of a new system in place of an existing one, should not be imposed 
on people through force, but rather achieved by educating the general public and 
convincingly aligning them with the cause, thus securing their support for the 
desired system. 


It is not necessary that, after gaining public consensus, one relies solely on 
elections to replace an incorrect system with a correct one. If elections are free and 
fair in the country and can reflect the people's opinion for a change in the system, 
then nothing could be better. However, where it has been made impossible to 
bring about change through elections, public pressure can be exerted through 
other means to eliminate tyranny. In such cases, those methods can be entirely 
effective when a significant majority of people from all walks of life come together 
to assert that the arbitrary system of the tyrants will not be tolerated, and they will 
replace it with a system that they have become confident in. 


Once the desired system reaches a level of public acceptance, changing the 
unpopular system through public pressure is not at all undemocratic; rather, in 
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such a scenario, the continuation of that unpopular system is wholly 
undemocratic. With this explanation, you should find it easier to understand why 
we emphasize democratic methods for establishing the Islamic system. 


One might argue that when a system like communism can be forcibly imposed on 
people, why can’t Islam be. If you reflect, the very foundation of communism is 
based on coercion and tyranny. Its proponents openly state that revolution comes 
through the barrel of a gun. Similarly, colonial, capitalist, and fascist systems do 
not rely on public support; rather, they crush public opinion with force to establish 
themselves. However, Islam is unlike all these systems! It emphasizes the necessity 
of instilling faith in people's hearts because, without faith, individuals cannot 
sincerely follow the paths laid out by it. Furthermore, it deems it essential to 
ensure that the public has a sufficient understanding of its principles and is 
confident in their correctness, as proper implementation of its rules and 
regulations is impossible without this understanding. It also demands a 
transformation in the mentality, thought process, and character of both the general 
public and the elites, as, without such changes, its pure and lofty principles cannot 
be effectively implemented. 


All of these elements are necessary for establishing the Islamic system, and none 
of them can be forcibly instilled in people's hearts and minds. Instead, it is crucial 
to use the means of preaching, education, and understanding to change people's 
beliefs, thought processes, values, and ethics. They must be inspired to the extent 
that they are unwilling to tolerate the dominance of any system of ignorance over 
themselves. This is what we mean when we say that there is no other way to 
achieve this except through democratic methods. You can understand that no 
actions can be taken to practically establish the Islamic system unless the people 
working towards this goal have this kind of public support. 


You may begin to think that, given this reasoning, we are far from our destination, 
and we are merely in the early stages of this journey. However, I urge you to 
realistically assess your work to date, avoiding extremes. Over the past 34 years, 
by employing democratic methods, you have managed to win the support of a 
significant majority of the educated class, and these individuals are present in 


every walk of life. The new generation, which is now emerging after receiving 
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education, largely aligns with your views despite all the efforts of the proponents 


of ignorance. 


Now, your task is twofold: First, continue to increase the number of like-minded 
individuals among the educated class. Second, work towards penetrating the 
public and encouraging them to prepare for establishing the Islamic system. For 
the first task, spreading literature has proven beneficial thus far, and it can be even 
more effective in the future if you organize your circles of knowledgeable 
supporters and arrange for experts in various fields to produce contemporary and 
scholarly literature on the issues of life. For the second task, expand the scope of 
preaching and education, and make every possible effort in the realms of character 
building and serving humanity. The more consistently and patiently you work in 
this path, the closer you will get to your goal. 


Regarding the other situational factors — specifically, the thorough undermining 
of democratic institutions, the stripping away of civil liberties, and the trampling 
of fundamental rights—a doubt has been expressed about how democratic 
methods can be adopted under these circumstances. I would like to point out the 
following. It is important to understand that a clear and open path for the work of 
Islam has never been immediately available to those who strive for the cause of 
Islam. This mission has always progressed through enduring various forms of 
oppression and hardship. Those who think they can advance in the path of God 
with the permissions or facilities provided by the champions of ignorance are 
fundamentally mistaken. The esteemed figures you seek to emulate worked in an 
environment where the law of the jungle prevailed, and the very concepts of civil 


liberties or fundamental rights were nonexistent. 


In those times, on one side stood the captivating purity of character, compelling 
arguments, and principles that appealed to human nature. On the other side, the 
forces of ignorance responded with stones, insults, false accusations, and savage 
assaults on anyone who uttered the word of truth. This situation was, in fact, the 
very basis of Islam's victory and the defeat of ignorance. 


When rational and appealing arguments are presented by individuals of high 
moral character, and they continue to share their message despite enduring severe 
oppression, three inevitable outcomes occur: 
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a) The Emergence of Resilient Supporters: In such circumstances, only the 
most courageous and determined individuals openly accept this call, 
proving to be an invaluable asset that would not have otherwise reached us. 

b) Concealed Acceptance of the Message: Many individuals may internally 
accept this message in the oppressive atmosphere created by the tyrants but 
do not openly join the cause. The opposing forces ultimately suffer from 
their own creation of fear. They remain unaware of where the supporters of 
the very message they are attempting to eradicate have spread, often even 
within their own ranks. 

c) Increasing Moral Superiority: The moral superiority and the 
reasonableness and truthfulness of the message continue to grow in their 
inherent strength. The more the enemies oppress its followers, the more they 
diminish in the eyes of every honorable and virtuous person. As the 
followers endure hardship with resilience and do not deviate an inch from 
their stance for justice, their esteem and respect increase not just among the 
general populace but also within the enemy’s ranks. 

When the time for decisive confrontations arrives, the sympathies of those 
who have been silent due to the oppression of the enemies come into play. 
These are individuals who support the message in their hearts. Ultimately, 
only a handful of obstinate adversaries remain in the field, devoid of any 
supporters or even sympathizers behind them. 

In conclusion, while the current conditions may seem dire, they also offer 
unique opportunities for the propagation of the Islamic message. By 
maintaining resilience, moral integrity, and a commitment to truth, it is 
possible to work toward establishing an Islamic system even amidst severe 
oppression. 


Wherever there is an environment of oppression and tyranny, raising and 
maintaining the banner of truth will inevitably lead to these three outcomes. 
Therefore, this is the natural path to the success of truth. You are unnecessarily 
lamenting the degradation of democratic institutions, the stripping away of civil 
liberties, and the trampling of fundamental rights in the context of establishing an 
Islamic system. 
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The Momentum of the Islamic Movement 


(An Interview of Maulana Maududi by the Daily Al-Alam, Morocco; Published in 
Monthly Tarjuman-ul-Quran in Dec 1969) 


Introduction 


The Daily Al-Alam is one of the most popular and widely circulated newspapers 
among Arabic press in Morocco. It is published by the Moroccan Istiqlal Party. 
During Maulana Maududi's visit to Morocco, a journalist from this newspaper 
conducted an interview with him. Below, we present their questions along with 
Maulana's responses. 


From the questions posed by Al-Alam, readers can gauge that there is a dedicated 
group of Allah’s servants fulfilling the duty of the Islamic movement in every 
corner of the world. The interest Moroccan scholars have in Pakistan's Islamic 
movement can be understood from these questions, which were previously 
published in the last issue of Tarjuman-ul-Quran. With this current interview 
included in this issue, readers will gain insights into the intellectual inclinations 
and thought patterns of Morocco's youth and those involved in the political 
sphere. 


The current status of the dawah of Islam across the globe 


Question: You are considered one of the most distinguished Islamic leaders and 
callers in the world at this point in time. In your opinion, what is the current state 
of the Islamic dawah, and how do you perceive its future? 


Answer: At present, the Islamic dawah is facing a similar situation across almost 
all Muslim countries. Colonialism and imperialism, through their direct or indirect 
influence, have given rise to a group that is intellectually and ideologically 
detached from Islam. Their habits, lifestyle, and interactions are vastly different 
from those of other Muslims, making them seem like strangers within their own 


communities. 


During the colonial era, this group either held key positions in government and 
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civil service or became leaders of the Muslim community during the independence 
movements. When the colonizers left, it was this very group that inherited the 
reins of power across the Muslim world. While they may legally be considered 
part of the Muslim community, their feelings, thoughts, and way of life are starkly 
different. 


Their thinking is so constrained that even if they attempt to look beyond 
capitalism — the system handed down to them by the imperialists — they can only 
conceive of socialism as an alternative. This is because their education and habits, 
shaped by a colonial mindset, have limited them to choosing between these two 
schools of thought. 


On the contrary, ordinary Muslims and their religious leaders sought freedom and 
supported the freedom movements primarily to re-establish the Islamic system 
from which the imperialists had deprived them. After independence, they 
naturally hoped for this restoration. Unfortunately, this has not occurred, leading 
to widespread discontent across the Muslim world. This dissatisfaction, stemming 
from a lack of progress, is growing stronger. The common people are aligned with 
those advocating for the implementation of the Islamic system, while the reins of 
government remain in the hands of those who oppose it. 


If a fair voting process had been established as a means to resolve these issues 
instead of relying on guns and bullets, matters could have been peacefully settled. 
Unfortunately, decisions are being made based on money, influence, and power 
rather than the people's votes. As a result, ordinary citizens have become mere 
spectators of the revolutions unfolding in the world stage. 


This situation has rendered the Arab nations helpless in the face of Israel, and it 
has also weakened the governments in non-Arab Muslim countries. The future 
hinges on whether democracy can be genuinely implemented in the Muslim 
countries or not. In other words, will the people of Muslim countries be able to 
determine their own future with freedom and fairness, or will so-called 
revolutionary dictators continue to dictate their fate without regard for the 
people's will? 


If the former occurs, the future will be very bright, in sha Allah. However, if the 
latter prevails, Inna Lillahi wa inna ilaihi rajioon. No one knows what destruction 


73 


may befall these nations, and it is entirely possible that they could lose their 
independence once again. 


Development of callers for the dawah of Islam 


Question: What resources and approaches should be adopted to develop effective 
and dedicated workers and callers (duwat) for the Islamic movement? 


Answer: [Maulana pointed out the following three lines of action for tarbiyyah]: 


e The first and foremost matter is that anyone working for the cause of Islamic 
dawah must clearly understand the reality and true nature of this dawah. 

e Secondly, after gaining this knowledge, they should wholeheartedly and 
sincerely accept the methodology, principles, and fundamentals of the 
dawah. 

e The third point is that they must fulfill all the conditions prerequisite for the 
success of any movement. This includes unity among ranks, disciplined 
efforts, wisdom, deep reflection to advance the dawah, understanding 
situational and environmental factors, and continuous striving, among 


other factors. 


Efforts and contributions of Jamaat-e-Islami: 


Question: How many stages has Jamaat-e-Islami completed so far in terms of 
dawah, and what initiatives has it taken both inside Pakistan and abroad? 


Answer: We began by spreading our ideology and thoughts widely. After a few 
years of effort, we found that there were enough individuals who understood this 
dawah and considered our call to be true. We then organized these individuals 
into a disciplined structure and guided them through stages of tarbiyyah (training 
and development). 


As the members matured in their skills for dawah, we focused our efforts in four 
broad areas: 


1. Refinement of Thought and Ideas: Promoting clarity and purity in our 
ideological foundations. 

2. Finding and Developing Righteous Individuals: Identifying virtuous 
individuals, making them a part of the organizational structure and 
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providing them opportunities for their development (tarbiyyah). 

3. Reform of Society: Reforming society and its values. 

4. Reform of the Government: Reforming the governmental system and 
striving to establish an Islamic system. 


Additionally, we have made efforts to translate our literature into various 
languages. Many books have already been published in Turkish, Persian, Arabic, 
and English, and their impact, alhamdulillah, is spreading among speakers of 
these languages. 


On the governmental reform front, we have achieved recognition of Islam as the 
foundation for the Constitution of Pakistan, making it impossible for any 
government to disregard this principle and foundation. We are now striving for 
independent, free, and transparent elections to initiate the process of transferring 
governance to those who wish to manage state affairs according to Islam and also 
possess the capability to do so. 


Crux of Jamaat’s literature 
Question: What steps has the Jamaat taken to elaborate the Islamic system? 


Answer: The answer to this question has already been provided above. Through 
our literature, we have clarified what the detailed structure of the Islamic system 
of governance is and how it addresses all the major issues of society, including 


economic, social, educational, and other significant matters. 


Stance on Al-Aqsa: 


Question: The people of Pakistan have indeed expressed their anger and 
disappointment over the fire incident at Masjid Al-Aqsa. However, could you 
explain what practical steps you have taken to support the Palestinian 
mujahideen? 


Answer: At this moment, the people of Pakistan are striving to correct the 
misconception that the issue of Palestine is solely an Arab concern. This 
misunderstanding has persisted in the past and needs to be addressed. It should 
be recognized as an Islamic problem that affects all Muslims. 
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In this context, all Muslim governments around the world, including the 
government of Pakistan, should prepare for jihad in support of Palestine. If this 
objective is achieved, I assure you that the people of Pakistan will not hesitate to 
sacrifice their wealth and lives for this cause. 


Stance on birth-control: 


Question: You have written a book on the topic of birth control. Are you still 
opposed to the issue of birth control from an Islamic perspective? Can you provide 
further evidence in your book? 


Answer: I maintain the same views on this matter as I expressed in my book. I 
have not felt the need to change any of it as yet. However, I am currently working 
to acquire additional material on this topic. Insha'Allah, when the opportunity 
arises to reorganize the book, we will include this new content. Since the 
publication of the book, many new proofs and evidences have emerged that 
strengthen the points highlighted within it. 


Your latest research endeavour: 


Question: Despite your busy schedule and involvement in many activities, you 
are providing a great service by writing highly beneficial books. These works have 
significantly contributed to promoting the correct understanding of Islamic 
thought and answering the associated questions. Could you kindly share with us 
your most recent publication and the book you are currently working on? 


Answer: I thank Allah SWT for the kind words you said regarding my books. I am 
grateful to Allah SWT for giving me the opportunity to serve Islam in some 
capacity. May Allah SWT accept these efforts. 


My most recent book in Urdu is Khilafat-o-Malookiyat, and currently, I am working 
on my tafseer, Tafheem-ul-Quran. At the moment, I am writing the tafseer of Surah 
Tahreem from the 28th Juzz. 


In Arabic, several of my books have recently been published in Beirut and Kuwait. 
These works are translations of my previously published books in Urdu. This 
includes Majmua Maqalat, Muqadimah Tafheem-ul-Quran, The Role of Students 
in Crafting the Future, and others. 
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